Dasa Mula Tattva 


Chapter 1 

By the mercy of Sri Caitanya Mahaprabhu, five hundred years after His appearance, 
there are many fearned peopie engaged in speciafized research and cuitivation of 
knowiedge in various parts of the worid. The result of their hard efforts, like rays 
of light, drive out the darkness from the hearts of those eager for knowledge. The 
youth of this country, obtaining all this material knowledge at universities, gain 
an acquaintance with their way of thinking. In their extensive studies, many 
have also studied the works of different preachers of religion in India and 
elsewhere. They have come to the conclusion that there is no teacher equal to Sri 
Caitanya and that there is no religion equal to pure Vaisnava dharma. Inspired by 
this conclusion, thousands of men now desire to know the teachings of Sri 
Caitanya and the meaning of Vaisnava dharma. 

Wise men have conviction that the religion of humanity cannot be many. The 
eternal religion of mankind cannot be divided into extremely opposing factions. 
At root, eternal religion must be only one. Why have many religions then arisen? 
The correct answer is that the religion or dharma of man is one when the soul is 
in a pure condition. When the soul becomes conditioned, the dharma takes two 
forms: conditional and unconditional. Unconditional dharma does not differ no 
matter what country it is found in. When the soul takes on material designation 
and consequently different place, time and body, due to variety in matter, 
conditional dharma makes its appearance in difference countries and at different 
times. Conditional dharma takes on different forms and names in different 
countries. The dharma of the soul becomes unconditioned to the extent that the 
soul becomes freed from material conceptions. When the jivas reach the 
unconditioned state, they have only one dharma. 

Sri Caitanya taught this eternal dharma to the jivas of this world; it is called pure 
Vaisnava dharma. 

mathurate pathaila rupa-sanatana 
dui senapati kaila bhakti-pracarana 
nityananda gosane pathaila gaudadese 
tinho bhakti pracarila asesa-visese 
dpani daksina desa karila gamana 
grame grame kaila krsna-ndma-pracarana 

Tord Caitanya dispatched the two generals Rupa Gosvami and Sanatana Gosvami 
to Vrndavana to preach the bhakti cult. As Rupa Gosvami and Sanatana Gosvami 
were sent toward Mathura, so Nityananda Prabhu was sent to Bengal to preach 
extensively the revelations of Caitanya Mahaprabhu. Sri Caitanya Mahaprabhu 
personally went to South India, and He broadcast the holy name of Tord Krsna in 



very village and town. 


C.C.Adi 7, 164-66 


Listen to the instruction that the Lord Himself gave the world, through His 
orders to His commissioned generals: 

ataeva ami ajna dilu sabdkdre 
yanha tanha prema phala deha' yare tare 

bharata bhumite haila manusyajanma yarn 
janma sarthaka kari' kara para-upakara 

Therefore I order every man within this universe to accept this Krsna 
consciousness movement and distribute it everywhere. 

One who has taken his birth as a human being in the land of India should make 
his life successful and work for the benefit of all other people. 

C.C. Adi 9. 36, 41 

Is it any surprise then, that a person would give up the teachings of spokesmen of 
various religions and simply desire to learn the pure Vaisnava dharma of Sri 
Caitanya? It is necessary that we give the teachings of Sri Caitanya to the world at 
the present time. 

However, taking this opportunity, some unintelligent persons have attempted to 
mislead the educated people by preaching their own doctrines. Some people, 
giving up the correct path, have taken up a speculative path, cheating themselves 
and the world. At the moment,, we must therefore, to the best of our ability, make 
a sincere attempt to help the innocent, educated youth. In such an auspicious 
work there are none of the obstacles that arise in selfish acts. Many people, with 
motives of self -interest, can take advantage and preach impure doctrines. 

However, dear readers, we have no type of self-interest at heart. We do not desire 
wealth, fame, surrender, or respect as an acarya. We have only the desire to make 
the people understand and appreciate the teachings of Sri Caitanya - to the extent 
of our own appreciation-by the mercy of devotees. 

Some time ago I happened to see one new publication called Sri Caitanya Bodhini. 
The authors had vowed to give the pure teachings of Sri Caitanya to the world. 

The vow is not bad, but the system they proposed to gather Sri Caitanya 1 s 
teachings is very dangerous. The authors thought that they could extract the 
Lord's teachings from the Samskrt works of the Gosvamis. They forgot that the 
essence of the Gosvamis 1 works is contained in Sri Caitanya Caritamrta. It is 
sufficient to take this work in order to present the teachings of Sri Caitanya to the 
world. There is no one as learned as Kaviraja Gosvami today. Anyone who thinks 
that he can extract the essence from the Sanskrit works of the Gosvamis better 
than Kaviraja Gosvami is certainly worthless and foolish. I have firm conviction 
that by presenting to the world clearly the teachings of Sri Caitanya Caritamrta, 
nothing else need be known. However, many topics in Kaviraja's work are 
described in a cryptic way. In those places it is best to conslt the Sandarbhas, 



Bhakti Rasamrta Sindu and other works of the Gosvamis in order to clarify 
matters. The aim of the Caitanya Bodhini however was to bypass the superior 
authority. In the present work we will reveal the teachings of Sri Caitanya 
clearly, based on the statements of Sri Caitanya Caritamrta. 

I have one request to the readers. The teachings of Mahaprabhu are a very 
confidential science. Without applying proper concentration one cannot 
understand them. It is a common practice nowadays to go to sleep after eating 
while reading a novel. One cannot read this book in that manner. These 
teachings are the esoteric truths of the Vedas and Vedanta sutras. If one slowly 
reads these teachings with faith and concentration while discussing the topics 
with devotees, the truths will be properly understood. Therefore give up the bad 
habit and attentively study the ten topics presented in this book. 

All of Sri Caitanya 1 s teachings-whatever they it may be-are discussed in terms of 
three divisions: sambandha, abhidheya and prayojana. 

In teaching Sanatana Gosvami, Sri Caitanya said: 

veda sastre kahe, sambandha, abhidheya, prayojana 
krsna, krsna-bhakti, prema-tina mahadhana 

mukhya gauna vrtti, kimva anvaya vyatireke 
vedera pratijnd kevala kahaye krsnake 

In Vedic literatures, Krsna is the central point of attraction, and His service is our 
activity. To attain the platform of love of Krsna is life's ultimate goal. Therefore 
Krsna, Krsna's service and love of Krsna are the three great riches of life. 

When one accepts Vedic literature by interpretation or even by dictionary 
meaning, directly or indirectly, the ultimate declaration of Vedic knowledge points 
to Tord Krsna. 

C.C.Madhya 20. 143, 146 

The meaning is this. Vedas are the scriptural authority. What the Veda states is 
true. Any religious person must act according to the instructions of the Vedas. 
The ultimate aim of the Vedic literature is to reveal Krsna as the only Tord, either 
by secondary, or indirect interpretation of the statements, or by primary or direct 
meaning of the statements. In other words, if one examines the sambandha or 
principle of relationships described in the Vedas, one will find no one except 
Krsna. On considering the abhidheya or process recommended in the Vedas, only 
devotion to Krsna will be found. In considering the prayojana or goal of the 
scriptures, only Krsna prema will be found. In order to discuss in detail the 
sambandha, abhidheya and prayojana, the ten conclusions taught by Sri Caitanya 
will first be presented in the form of one verse, and later, each topic will be 
discussed separately in detail. 

amnayah prdha tattvam harim iha paramam sarva-saktim rasabdhim 
tad bhinnamsams cajivan prakrti-kavalitan tad- vimuktams ca bhavat 



bhedabedha-prakasam sakalam api hareh sadhanam suddha-bhaktim 
sadhyam tat-prltim evety upadisati janan gaura-candrah svayam sah 

The Supreme Lord Gaura Candra has taught ten principles to the jivas.: 

1. The statements of amnaya are the chief proof. By these statements the following 
nine topics are taught. 

2. Krsna is the Supreme Absolute Truth. 

3. Krsna is endowed with all energies. 

4. Krsna is the ocean of rasa. 

5. The jivas are all separated parts of the Lord. 

6. In bound state the jivas are under the influence of matter, due to their tatastha 
nature. 

7. In the liberated state the jivas are free from the influence of matter, due to their 
tatastha nature. 

8. The jivas and the material world are both different from and identical to the 
Lord. 

9. Pure devotion is the practice of the jivas. 

10. Pure love of Krsna is the goal. 

The first topic concerns the nature of proof (pramana). The next seven topics 
concern the sambandha which is ascertained in the Vedas. The ninth topic 
concerns the abhidheya or means. The tenth topic concerns the goal or prayojana. 
If the topics are divided into two groups - source of knowledge (pramana) and 
what is proven by the source of knowledge (prameya), the first topic is pramana 
and the rest are prameya. Among the sambandha topics the first three define 
Krsna and the next three define the jiva. The seventh sambandha topic deals with 
the relation between the jiva and Krsna, inconceivable difference and non¬ 
difference. Please concentrate on each of these topics as they are discussed. 


Chapter 2 

amnaya vakya is the final proof 

What is the meaning of amnaya vakya (authoritative statement or knowledge)? 
Concerning this, there is the following karika (verse): 

amnayah srutayah saksad brahma-vidyeti visrutah 
guru-parampara praptah visva kartuh hi brahmanah 

Amnaya refers to the scriptures called brahma vidya or knowledge of brahman 
originating from Brahma, the creator of the universe and passed down by disciplic 
succession. 

That the knowledge was passed down from Brahma is stated in Mundaka 
Upanisad. 


brahma devanam prathamah sambabhuva visvasya 
karta bhuvanasya gopta sa brahma-vidyam sarva-vidya- 



pratisthdm atharvaya jyestha-putraya praha yenaksaram 
purusam veda satyarh provaca tarn tattvato brahma-vidyam 

Brahma, the creator of the universe and protector of the worfds, the first among 
the devatas, taught brahma vidya, the basis of all knowledge, to his eldest son 
Atharva. He taught that knowledge by which the indestructible Supreme Person 
can be known in his true form 

Mundaka Upanisad 1.1.1, i.2.13 

Brhadaranyaka Upanisad says: 

asya mahato bhutasya nihsvasitam etad rgvedo 
yajur vedah sdma vedatharvangirasa itihasah 
purdnam vidya upanisadah slokdh sutrdny 
anuvydkhydnani sarvani nihsvasitdni 

From the Supreme Person's breath came the four Vedas, the histories, the 
Puranas, the Upanisads, the verses and Sutras and all the anuvyakhyas 
(commentaries). The word "histories" refers to Ramayana and Mahabharat and 
other similar works. The word "puranas" refers to the eighteen major Puranas of 
which Srimad Bhagavatam is supreme, and eighteen secondary puranas 
(upapuranas). Upanisads refers to the eleven Upanisads such as Isa, Kena, Katha, 
and Prasna. "Verses" refers to the collection of verses in meters such as anustup 
composed by rsis. "Sutra" refers to the concise statements which explain the 
meaning of the Vedas, written by major teachers. Anuvyakhya refers to 
commentaries on the sutras written by great teachers. All of these are called 
amnaya. The primary meaning of amnaya is Veda. I 

Caitanya Caritamrta also accepts the authority of the Vedas. 

svatah pramana veda- pramdna-siromani 
laksand haite svatah pramanata hani 

The self-evident Vedic literatures are the highest evidence of all, but if these 
literatures are interpreted, their self-evident nature is lost. 

C.C. Adi 7, 139 

pramanera madhye sruti pramdna pradhana 
smti ye mukhyartha kahe sei se pramdna 
svatah pramdna veda yei satya kahe 
laksand karile svatah pramanya hani haye 

Although there is other evidence, the evidence given in the Vedic version must be 
taken as foremost. Vedic versions understood directly are first-class evidence. 

The Vedic statements are self-evident. Whatever is stated there must be accepted. 
If we interpret according to our own imagination, the authority of the Vedas is 
immediately lost. 


C.C.Madhya 6, 135, 137 



The works of the Gosvamls such as the Sandarbhas and Caitanya Caritamrta of 
Krsna das Kaviraja are included among the anuvyakhyas. Therefore Vedas, 
Puranas, histories, Upanisads, Vedanta Sutras, the commentaries by the Vaisnava 
acaryas are all considered authoritative knowledge. These sources of 
authoritative knowledge are glorified in the Bhagavatam. 

kalena nasta pralaye vanlyarh veda samjnita 
mayadau brahmane prokta yasyarh dharmo mad 
atmakah tena prokta svaputraya manave 
yabhir bhutani bhidyante bhutanam patayas tathd 
evam prakrti-vaicitryad bidyante matayo nmdm 
parasparyena kesdmcit pasanda-matayo'pare 

( Sri Krsna speaks to Uddhava) 

I first recited the Vedic message to Lord Brahma, telling him about the ultimate 
path of pure devotion. That message is eternal. At the time of devastation, it 
disappears and at the time of creation I explain it clearly to Lord Brahma. 

Brahma spoke this knowledge to his son Manu and others. Thereafter, the 
devatas, rsis, and mankind all received this knowledge. The living entities and 
their lords are all different, receiving natures according to the three modes, 
goodness, passion and ignorance. According to these different natures, various 
philosophies have been produced by various interpretation of the meaning. O 
Uddhava, those who received the actual statements of the Vedas through guru 
parampara anuvyakhya (explanations) from Brahma have the real truth. All 
others philosophies have become the servants of various offensive teachings. 

S.B.11.14.3,7,82 

Here it is clearly understood that the Brahma sampradaya has existed from the 
time of creation. In this Brahma sampradaya, the pure message of the Vedas has 
come down through the guru parampara and has preserved the real teachings of 
bhagavat dharma. Thus these teachings are called amnaya (a + mna (to 
remember)+ ya: that which is learned by passing down) Those who do not 
accept the brahma sampradaya which is shown to be authoritative by such 
statements as "Brahma, the lord of the universe, is the first student of Narayana, 
Lord of Vaikuntha"3 are called preachers of irrelevant philosophy (pasanda 
mata) by Krsna. Though a person accepts the teachings of Lord Caitanya, if he 
cannot accept this parampara line, is he not most deceptive? The fortunate people 
consider this knowledge handed down in parampara as the best of proofs. This is 
Lord Caitanya's first teaching. 4 

In the Tattva Sandarbha (9.10), Jiva Gosvaml says: 

athaivam sucitanam srl-krsna-vdcya-vdcakatd-laksana- 
sambandha-tad-bhajana-laksana-vidheya- tat-prema-laksana- 
prayojandkhyanam arthdndm nimayaya pramanam tavad 
vinirnlyate tatra purusasya bhramadi-dosa-catustayatvat 
sutardm acintyalaukika-vastu-sparsayogyatvac ca tat- 



pratyaksadinyapi sadosani tatas tani na pramananlty 
anadi-siddha-sarva- purusa-paramparasu sarvalaukikalaukika- 
jnana-nidanatvad aprakrta-vacana-laksano veda evasmakarh 
sarvatlta- sarvasraya- sarvacintyascarya-svabhavam vastu 
vividisatam pramanam 

I have just mentioned sambandha, abhidheya and prayojana. In order to explain 
the meaning of these terms, I first will define the nature of authoritative proof. 
Mankind is by nature afflicted with the four defects (bhrama etc.) and therefore 
cannot understand inconceivable I, non-material matters. Direct sense perception 
will always be faulty, and therefore sense perception, inference and other normal 
means of knowledge cannot be considered as authoritative means of knowledge. 
The only means of knowledge (pramana) for persons desiring knowledge of the 
ultimate supreme object, the ultimate shelter, the inconceivable, endowed with 
the most remarkable nature, is the Veda. The Veda is perfect knowledge 
concerning both material and spiritual topics, handed down through a parampara 
of realized persons. 

Having established the authority of the Vedic knowledge, Jiva Gosvami then shows 
how the Puranas contain the same message as the Vedas, and establishes the 
Srnnad Bhagavatam as the best of all pramanas. The same qualities which make 
Srunad Bhagavatam the best of all knowledge are present in the words of Brahma, 
Narada,Vyasa, Sukadeva, and in the writings of Madhvacarya and his followers 
Vijayadvaja, Brahmatirtha and Vyasatirtha. 

By all these statements, it is evident that the Brahma sampradaya is the sampradaya 
of Tord Caitanya and his followers. Ascertaining this, Kavikarnapura has written 
the sequence of the parampara in his work Gaura Ganodesa Dipika. The Vedanta 
Sutra commentator Baladeva Vidyabhusana also confirms this parampara line. 
Anyone who does not accept this parampara is without doubt the greatest enemy 
of the followers of Caitanya Mahaprabhu. 

Concerning authoritative knowledge of the Vedas, the following should be 
especially noted. The Vedic statements are perfect and self-evident. There is no 
need for interpreting an indirect meaning. The meaning is understood by hearing 
the words with their direct meaning. "The son of SacI is directly the son of 
Nanda." On hearing these words a person can understand that Tord Caitanya is 
none other than Krsna. The phrase "cowherd on the Ganga" however makes no 
sense by taking the direct meaning of the words. By indirect interpretation one 
can understand that the phrase means " A cowherd village on the bank of the 
Ganga." In Vedic statements one should not resort to interpretation unless 
necessary. 

In the Chandogya Upanisad it is said, "I surrender to the energy through Syama. I 
surrender to Syama through His energy." When a sensible meaning can be 
derived from taking the direct meaning of the words, why should we infer that the 
words "syama" means "the impersonal Brahman in the heart, " as Sankaracarya 
does? Tiberated persons worship the forms of Radha and Krsna. This is the real 
meaning of the statement. Because of this, in the Caitanya Caritamrta it is stated 



that by resorting to indirect meanings the value of the Vedas as authority is lost. 


There are many varieties of interpretations. Jagadlsa mentions in Sabda Sakti 
Prakasika that there are countless types of interpretation, such as jahatsvartha, 
ajahatsvartha, nirudha and adhunika. 

jahat svarthajahat svartha nirudhadhunikadikah 
laksana vividhas tabhir laksakam syad anekadha 

However, none of these interpretive means can be used to define the nature of 
something spiritual. Rather, in doing so, they give rise to misinterpretation. 
Sankaracarya argues that direct meaning of words cannot be used in relation to 
indescribable phenomena; therefore, the indirect interpretation must be used for 
find the meaning of Vedic statements. Madhvacarya has objected to this as 
follows: 


nangikrtabhidha yasya laksana tasya no bhavet 
nasti gramah kutah sxma na putro janakam vina 

In examining the power of words, it is seen that where direct meaning is not 
accepted, interpretation also has no place. Where there exists no village, can one 
ague about its extent or size? Where there is no father, can one speak of his son? 

Tattvamuktavall 22 

If the direct meaning is rejected in relation to spiritual matters, then what use is 
interpretation of the same words, which must depend ultimately upon the direct 
meaning? Therefore the intelligent man will reject interpretation and accept the 
direct connotative power of the words of the scriptures in trying to understand the 
absolute truth. 

The following karika summarizes the point: 

ya adikavaye tene hrda brahma-sandtanam 
sa caitanyah kalau saksad amarjlt tarn matam subham 
vipralipsa pramadas ca karanapatavarh bhramah 
manusandm vicaresu syad dhi dosa catustayam 
tad-adhoksaja-tattvesu dumivaryam budhair api 
apauruseya-vakhyani pramanam tatra kevalam 
pratyaksam anumanam ca tad adhinataya kvacit 

Tord Caitanya, who bestowed the Vedic knowledge unto the heart of Brahma, has 
appeared in Kali Yuga in Navadvipa. . He has revealed the pure essence of the 
Vedas, freeing the pure Vedic philosophy from the contamination of Kali Yuga. 

The human being in concluding anything must certainly indulge in the four faults 
of error, omission, limitation and cheating. In relation to spiritual matters, even 
the greatest learned men cannot avoid these four defects. Therefore, in spiritual 
matters, the only authority is the word of Veda, which has no human author. All 
other proofs, such as sense perception, inference, simile and tradition, when they 



are in agreement with the Vedic word, can be useful and relevant. 

1 After showing that the spiritual knowledge comes from Brahma in succession, 
Bhaktivinoda shows that not only the Vedas, but Puranas and 


Chapter 3 

Krsna is the Absolute Truth 

In the Caitanya Caritamrta, there is the following authoritative statement (amnaya 
vakya) concerning Krsna: 

mukhya gauna vrtti kimva anvaya vyatireke 
vedera pratijna kevala kahaye krsnake 

The Vedas sometimes speak directly of Krsna, using the primary import of words, 
and sometimes speak indirectly of Krsna, using the secondary import of words. 
Sometimes they speak of Krsna with affirmative, logical statements and sometimes 
by negative or contrary expression. 

C.C.Madhya f0,146 


svayam bhagavan krsna, krsna sarvasraya 
parama Isvara krsna sarva sastre kaya 

The Personality of Godhead Sri Krsna is the original primeval Lord, the source of 
all other expansions. All the revealed scriptures accept Sri Krsna as the Supreme 
Lord. 

C.C.Adi, f06 


advayajnana tattva vastu krsnera svampa 
brahma atma, bhagavan, tin tanra rupa 

Lord Krsna Himself is the one undivided Absolute Truth, the ultimate reality. He 
manifests Himself in three features-as Brahman, Paramatma and Bhagavan. 

C.C.Adi.2. 65 


veda bhagavata upanisad cigama 
puma tattva yafire, kahe, nahi yanra sama 
bhakti yoge bhakta pay a yanra darasana 
surya tena savigraha dekhe deva gana 
jnana yoga marge tanre bhaje yei saba 
brahma atma rape tanre hare anubhava 

The Personality of Godhead is He who is described as the Absolute Whole in the 
Vedas, Bhagavatam, Upanisads and other transcendental literatures. No one is 
equal to Him. Through their service, devotees see that Personality of Godhead, 
just as the denizens of heaven see the personality of the sun. Those who walk the 
paths of knowledge and yoga worship only Him, for it is Him they perceive as the 



impersonal Brahman and localized Paramatma. 

C.C.Adi2.24-26 


The Svetasvatara Upanisad says: 

eko devo bhagavan varenyo yoni svabhavdn adhitisthaty ekah 

Bhagavan is worshipable by all. He is the basis of all entities who take birth. 

S.U. 5.4 

In the Bhagavatam, bhagavan is identified as Krsna: 

ete camsa kaldh pumsah krsnas tu bhagavan svayam 

All the above mentioned incarnations are either plenary portions or portions of the 
plenary portions of the Lord, but Lord Sri Krsna is the original Personality of 
Godhead. 

S.B. 1.3.28 

In the Bhagavat Gita, Krsna says: 

mattah parataram nanyat kincid asti dhananjaya 
O conqueror of wealth, there is no Truth superior to Me. 

B.G.7.7 


vedais ca sarvair aham eva vedyah 
By all the Vedas am I to be known. 

B.G.15.15 

In the Gopala Tapani Upanisad it is said: 

tasmat krsna eva paro devas tam dhyayet 
tarn raset tam bhajet tam yajet 
eko vast sarvagah krsna idya 
ekopi san bahudhayo vibhati 
tam plthastham ye tu bhajanti dhlras 
tesdm sukham sasvatam netaresam 

Therefore Krsna is the supreme Lord. One should meditate on Him, chant His 
name, worship Him and make offerings to Him. All pervading and controlling all, 
he is to be worshipped. Though he is one, he appears in many forms such as 
Kurma, Matsya, Vasudeva and Sankarsana. Those wise persons who worship this 
form situated on his pitha attain eternal happiness. Others, worshipping Brahman 
or Paramatma, cannot attain happiness. 

G.T. Purva Tapani, 21 


There is a karika in this regard: 



krsnamsah paramatma vai brahma taj jyotir eva ca 
paravyomadhipas tasyaisvarya murtir na samsayah 

Krsna is the only Lord. Paramatma is his part and Brahman is his light. Narayana 
in Vaikuntha is a lordly manifestation of Krsna. 

There is no doubt about this, since the Vedas and other scriptures clearly show 
this. Taittiriya Upanisad says: 

satyam jnanam anantam brahma 
yo veda nihitam guhdydm parame vyoman 
so'snute sarvan kdmdn s aha brahmand vipascita 

Brahman is eternal, conscious, and infinite. He is situated in the heart as 
paramatma and in Vaikuntha as Narayana. Whoever knows the vipascit brahman 
attains auspicious qualities similar to the Lord's. 

Taittiriya Upanisad. 2.1 

Here, the expression vipascit brahman means Krsna. Srirnad Bhagavatam also 
uses the world "brahman" to indicate Krsna, as in the following words: 

gudham param brahma manusya lingarh yam mitram 
paramanandam purnam brahma sandtanam 

Visnu Purana also uses the word Brahman to mean Krsna: 

yatravatlrnarh krsnakhyam param brahma narakrtim 

Where the supreme brahman called Krsna appeared in human-like form Gita says 
brahmano hi pratisthaham, I am the basis of brahman. 

By these authoritative statements and many thousands more, para brahma or 
vipascit brahman is equated with Krsna. The meaning of vipascit is "wise" 
(indicating brahman with quality). It ranks important among the sixty-four 
qualities of Krsna. 

The qualities of Krsna are as follows: 

1. soft-limbed 

2. endowed with all auspicious bodily characteristics 

3. beautiful 

4. very effulgent 

5. strong 

6. in the prime of youth 

7. able to speak all sorts of languages 

8. truthful 

9. speaks in a pleasing manner 

10. eloquent 

11. learned 



12. intelligent 

13. genius 

14. clever in rasa 

15. cunning 

16. skilful 

17. grateful 

18. determined in vows 

19. acts according to time, place and person 

20. sees through the eyes of scripture 

21. clean 

22. sense controlled 

23. steady 

24. mild 

25. forgiving 

26. grave 

27. patient 

28. equal to all 

29. generous 

30. righteous 

31. brave 

32. merciful 

33. respectful 

34. straightforward 

35. courteous 

36. bashful 

37. protector of those surrendered to him 

38. happy 

39. friend of his devotee 

40. controlled by prema 

41. makes everyone happy 

42. dignified 

43. famous 

44. attractive to all 

45. refuge of the devotee 

46. attractive to women 

47. worshipable by all 

48. prosperous 

49. the best 

50. endowed with opulences 

51. always situated in his own form 

52. omniscient 

53. ever youthful 

54. form of concentrated eternity, knowledge and bliss 

55. endowed with all mystic powers 

56. endowed with inconceivable energies 

57. shelter of unlimited universes 

58. the origin of all avataras 

59. giver of liberation to even his enemies 



60. attractive to those enjoying the self 

61. ocean of pastimes amazing to all 

62. surrounded by gopis resplendent with unequalled love in srngara rasa 

63. plays the flute which attracts the whole universe 

64. unequalled beauty which astounds all creatures 

Among the sixty-four qualities, the first fifty are present in the jivas to a small 
degree. All of them are present in Krsna to the fullest extent. The first fifty 
qualities and the next five qualities are partially present in Lord Siva and others. 
The next five qualities along with the previous fifty-five qualities are present in 
Narayana, Lord of Vaikuntha. Narayana has these sixty qualities in full. However, 
these sixty qualities appear in Krsna in a more wonderful manner. In addition, 
Krsna possesses four exceptional qualities: the sweetness of his pastimes, the 
sweetness of his love, the sweetness of his form and the sweetness of his flute. No 
one except Krsna has these four qualities. Therefore the para brahman or vipascit 
brahman, the highest manifestation of truth, should be understood to be Sri Krsna. 
When Krsna's innumerable qualities are diffused like light rays, that is termed 
brahman. Therefore the Vedas, in describing the supreme as satyam jnanam 
anantam are indicating the effulgent brahman. The form of the absolute truth in 
the heart or in the universe is Paramatma. The Lord creates all the universes and 
then enters them by his expansions. The form of the Lord who enters the 
universes and the hearts of the jivas is an expansion of Krsna, called Paramatma. 
This form is also known by many other names, such as lord, controller, creator, 
lord of the universe, maintainer, and protector. He also protects the souls in the 
material world by taking the avatara forms such as Rama and Nrsimha. In the 
spiritual sky, parame vyoma, one of Krsna's expansions known as Narayana is 
present eternally. 

After understanding brahman, paramatma and the Lord of Vaikuntha, a truly 
learned person surrenders to the supreme shelter, fully expert in the affairs of rasa- 
vipascit brahman, Krsna-and enjoys eternally with the Lord, fulfilling his desires 
in dasya, sakhya, vatsalya, and madhura rasa. 

The Paramatma expansion of Krsna is described in the Bhagavad Gita. 

athava bahunaitena kimjnatena bhavarjuna 
vistabhyaham idarh krtsnam ekamsena sthitojagat 

What need is there Arjuna, for all this detailed knowledge? With a single fragment 
of Myself, I pervade and support this entire universe. 

B.G.10.42 

The brahmajyoti as the bodily effulgence of Krsna is described in the Brahma 
Samhita. 


yasya prabhd prabhavato jagadanda koti 
kotisv asesa vasudhadi vibhuti bhinnam 
tad brahma niskalam anantam asesabhutam 
govindam adipurusam tarn aham bhajami 



I worship Govinda, the primeval Lord, who is endowed with great power. The 
glowing effulgence of His transcendental form is the impersonal Brahman, which 
is absolute, complete and unlimited and which displays the varieties of countless 
planets, with their different opulences, in millions and millions of universes. 


BS.5.40 


There is a karika (to define the form of the Lord): 

deha-dehi-bhida nasti dharma-dharmi-bhida tatha 
srl krsna svarupe purno' dvaya-jnandtmake kila 

Unlike the jiva, in Krsna there is no difference between himself and his body, 
between himself and his qualities. In his spiritual form, his body is his self and his 
qualities are himself. Though Krsna is situated as one form of medium size, he is 
also situated everywhere. 

Brhadaranyaka Upanisad says: 

purnam adah purnam idarh purnat purnam udacyate 
purnasya purnam dddya purnam evavasisyate 

The Personality of Godhead is perfect and complete, and because He is completely 
perfect, all emanations from Him, such as this phenomenal world, are perfectly 
equipped as complete wholes. Whatever is produced of the complete whole is also 
complete in itself. Because He is the complete whole, even though so many 
complete units emanate from Him, He remains the complete balance. 

BrAr 5 


Narada Pancaratra says: 


nirdosa puma guna grahdtmd tantre 
niscetanatmaka-sarira-gunais ca hinah 
ananda-matra-kara-pada-mukhodaradih 
sarvatra ca svagata-bheda-vivarjitatma 

The Supreme Lord is endowed with all qualities in perfect, without birth, 
maintenance and destruction common to material bodies. His body is conscious, 
devoid of material qualities, composed of bliss. His form is devoid of distinctions 
between of body and possessor of the body, quality and possessor of the quality, 
devoid of internal difference. 

It has been shown above that Krsna, bhagavan, full of eternity knowledge and bliss 
is the shelter of paramatma and brahman, and is the Supreme Lord. Now it is 
necessary to show how the Vedas indicate Krsna by secondary and primary 
reference (gauna and mukhya), and by negative and positive statement (vyatireka 
and anvaya). 

Krsna is described by direct abhidha use of words in the Chandogya Upanisad: 


syamac chavalam prapadye 



savalac chyamam pradadye 


In surrendering to syama, Krsna I take shelter of the essence of the pleasure 
potency. In taking shelter of the pleasure potency, I surrender to Krsna. 

Chandogya Upanisad 8.13.1 

Savala means the variegated svarupa sakti of Krsna. The abhidha vrtti or primary 
meaning of the word Syama is Krsna. 

In the Rg-veda Samhita and Aranyopanisad 5th mantra it is said: 

tad visnoh paramarh padam sadd pasyanti surayah 
divlva caksur atatarh visnor yat paramarh padam 

The wise continuously see the highest form of Visnu. This supreme form, 
perceived with spiritual eyes, is Krsna. 

Rg Veda 1.22.23 


Again in the Rg Veda it is said: 

apasyam gopam anipadyamana ma ca para ca pathibhis carantam 
sa sadhrlclh sa visucir vasana avarxrvati bhuvanesv antah 

I saw a cowherd. He never falls from his position; sometimes he is near, and some 
times far, wandering on various paths. He is a friend, decorated with a variety of 
clothes. He comes again and again to the material world. 

Rg Veda 1.22.164 sukta 31 

In this Vedic statement Krsna's eternal pastimes are directly described. 

It is also said: 

ta vam vastuny usmasi gamadhyai yatra gavo bhuri srhga ayasah 
atraha tad urugayasya visnoh parama-padam avabhati bhuri 

I desire to go to the houses of Radha and Krsna, where the cows have big horns 
and fulfill the desires of the devotees. This supreme abode of Krsna reveals itself 
completely. 

Rg Veda 1.54 sukta 6 

In this Vedic mantra, Krsna in Gokula is described very nicely. There are many 
more direct descriptions of Krsna in the Vedas. 

The Svetasvatara Upanisad describes the Tord by figures of speech (laksana vrtti). 

yasmat param naparam asti kihcid 
yasman naniyo najyayo'sti kascit 
vrksa iva stabho divi tisthaty ekas 



tenedam purnam purusena sarvam 


There is no one greater than Him. There is no one smaller or lager than Him. By 
this person everything becomes complete. He is situated firmly like a tree, 
surrounded by effulgence. 

Svetasvatara Upanisad 3.9 


Katha Upanisad says: 


agnir yathctiko bhuvanam pravisto 
ruparh ruparh pratirupo babhuva 
ekas tatha sarva-bhutdntardtmd 
ruparh ruparh prati rupo bahis ca 

Just as the element fire enters the world and takes the form of many similar fires, 
the Supreme Tord, the soul of all souls, enters the material world, as many jivas. 

Katha Upanisad 2.2.9 

That which is like the original but dependent is called counter- image or 
pratibimba. Though the jiva is an expansion of paramatma and thus similar, it 
can never become the original, being situated at a distance from the original. As 
the sun has particles situated in its external rays, so paramatma has the jivas as his 
expansions. 

Isavasya Upanisad says: 

hiranmayena patrena satyasyapihitam mukham 
tattvam pusan apavrnu satya dharmaya drstaye 

O my Tord, sustainer of all that lives, Your real face (form) is covered by Your 
dazzling effulgence. Kindly remove that covering and exhibit Yourself to your 
pure devotee. 

Isopanisad 15 

One cannot see the Tord without pure bhakti. Pure bhakti does not arise without 
the mercy of the Tord. In this verse the devotee pleads for the Tord's mercy. 

Brhadaranyaka Upanisad says: 

ayain atma sarvesam bhutanam madhu ay am atma sarvesam 
bhutanam adhipatih sarvesam bhutanam raja 

This soul is the honey for all living entities. He is the Lord of all living entities, 
the king of all living entities. 

Brhadaranyaka Upanisad 2.5.14-15 

Here the scriptures are hinting at Krsna by describing his quality. Krsna is 
described as the sweetness of all living beings, the lord and king, atma here refers 



to Krsna. This is the usage in the Bhagavatam as well. 


krsnam enam avehi tvam atmanam jagad atmanam 
O King, understand that Krsna is the soul of all souls of the universe. 

S.B.10.14.52 

Chandogya Upanisad makes statements of agreement (anvaya) with the above 
conclusions: 


idam asmin brahma-pure daharam pundarikam vesma 
There is a small, lotus-like dwelling place in Brahma pura. 

This statement directly explains that there is a spiritual realm shaped like a lotus 
in brahmapura. This place is also described in the Brahma Samhita: 

sahasra-patram kamalam gokulakhyam mahat-padam 
tat kamikaram tad-dhama tad-anantamsa sambhavam 

The superexcellant station of Krsna, which is known as Gokula, has thousands of 
petals and a corolla like that of a lotus sprouted from a part of His infinitary 
aspect. 

B.S. 2 


esa atma 'pahata-papa vijaro vimrtyu visoko 
vijaghatso'pipasah satya-kamah satya-sankalpah 

That soul is without sin, without old age, without death, without lamentation, 
without hunger, without thirst, fully truthful and whose wish is always fulfilled. 

Chandogya Upanisad 8.1.5. 

sayadi sakhiloka kamo bhavati sankalpad evasya sakhayah 
samuttistanti tena sakhilokena sampanno mahlyate 

If he desires friendship, by his wish, friends appear and with them he can obtain 

satisfaction. Chandogya Upanisad 8.2.9. 

syamac chavalam prapadye savaldc chyamam prapadye 

I surrender to the energy of Shyama through syama and I surrender to syama 
through his energy. 

Chandogya Upanisad 8.13.1 

That supreme place, Gokula, is the shelter of immortality. The jivas residing there 
are free of sin, without old age, without death, without lamentation, without 
hunger or thirst. Their desires are pure. All their desires are fulfilled. The pure 
soul is endowed with these eight qualities. There they enjoy the rasas such as 



fraternity, from which they derive satisfaction and biiss. They eternaffy worship 
syama, who is united with his pfeasure potency. 

fn the above verses the Vedas show by positive statements the eternai abode and 
pastimes of Krsna. 

The Vedas indicate Krsna by negative or contrary statements (vyatireka) in many 
piaces. Katha Upanisad says: 

na tatra suryo bhati na candra-tarakam 
nemo. vidyuto bhanti kuto'yam agnih 
tarn eva bhantam anubhati sarvas 
tasya bhasa sarvam idam vibhati 

Neither sun, moon, stars, fightning, what to speak of fire, can reveaf the Supreme. 
Rather all the luminary objects, in accordance with the Tord, receive their own 
existence. Everything rests on the existence of the Tord. 

Katha Upanisad. 2.2.15 


vedaham etam purusarh mahdntam 
aditya varnam tamasah parastat 
torn eva viditvatimrtyum eti 
nanya-pantha vidyate'yanaya 

sarvatah pant padarh tat sarvato'ksi siro mukham 
sarvatah srutimafloke sarvam avrty atitisthati 

I know that great person as transcendental to the material world, self illuminating 
like the sun. The jiva, knowing Him, surpasses death. There is no other path for 
crossing death. His hands and feet are spread everywhere. His eyes, head, mouth 
and ears are everywhere. He exists spreading himself in all things. 

Svetasvatara Upanisad 3.8.16 

na sandrse tisthati rupam asya 
na caksusa pasyati kascanainam 
hrda hrdi stham manasa ya enam 
evarh vidur amrtas te bhavanti 

His form is beyond material sense perception. No one can see Him with material 
eyes. Those who, by meditation, know him who is situated in the heart, attain 
liberation. 

Svetasvatara Upanisad 4.20 

In this manner, the Vedas give abundant descriptions of Krsna by figurative 
(gauna) and contrary (vyatireka) statements. The literal (mukhya) and 
supporting (anvaya statements can be recognized as such only by the power of 
Krsna's spiritual energy, or cit sakti. In the prayers of the personified Vedas in the 
Bhagavatam, it is said: 



jayajayajahy ajam ajita dosa-grbhita-gunam 
tvam asi yad atmana samavaruddha- samasta-bhagah 
agajagad-okasam akhila-sakty avabodhaka te 
kvacit ajayatmana ca carato'nucaren nigamah 

O Krsna, you destroy the energy of maya called aja, which gives rise to the three 
modes of nature, full of fault. Through your own energy you are the Lord of all 
powers. You awaken all the energy of the moving and non-moving entities. The 
Vedas describe you in two ways. When you operate with maya sakti you are 
described in one way, and when you use your internal energy or atma sakti in 
performing Vraja Ilia, you are described in another way. 

SB 10.87.14 


This karika summarizes the point: 

brahma-rudra-mahendradi damane rasa- mandale 
guru-putra-pradanadav aisvaryam yat prakasitam 
nanya-prakasa-bahulye tad-drstam sastra- varnane 
atah krsna-paratamyam svatah siddham satam mate 

One cannot see anywhere in the scriptures acts as glorious as Krsna's pastimes, 
such as his conquest of Brahma, Siva and fndra, the rasa dance, or the bringing 
together of his guru with his lost sons. Therefore the devotees say that Krsna's 
supremacy is self-evident. 

Or as Svetasvatara Upanisad says: 

tam Isvarandm paramam mahesvaram 
tarn daivatanam paramam ca daivatam 
patim patlnam paramam parastad 
vidama devam bhuvanesam idyam 

You are the Lord of all other controllers such as Brahma and Siva. You are the 
Lord of all the devatas such as fndra. You are the Lord of all the prajapatis. You 
are superior to the supreme. We know you as the worshipable Lord, master of all 
the worlds, and absorbed 

Svetasvatara Upanisad 6.7 


Chapter 4 

Krsna is endowed with all energies 

The topic of energy and the possessor of energies has been under discussion for a 
long time. Some people say that whatever is seen in the universe is but a 
manifestation of energy. They doubt whether there is anything other than energy. 
Energy is the revealer of things. The things themselves cannot be realized but are 
perceived only through their energy. Among the examples they give, the following 



is one. 

Earth has various qualities. What we call earth is but a collection of those 
qualities. One cannot say whether earth exists or not, after taking away the 
qualities. Qualities are energy. Therefore energy is the only principle of existence. 
Others counter this argument by saying that energy has no separate existence; it is 
an inseparable nature of the object. What the object reveals is called energy. 

The great devotees have concluded that energy (quality) is one entity and the 
possessor of energy (object) is another entity. Though they are different they are 
yet inseparable. Because man's mind is limited, he cannot understand the deep 
relation between the energy and energetic. The object and its energy, though 
distinct, are yet not different. Difference and non-difference coexist. This 
inconceivable different and non-different nature between an object and its energy 
is described in Caitanya Caritamrta. 

radha puma sakti, krsna puma saktiman 
dui vastu bheda nahi, sastra paramana 
mrga mada ta'ra gandha yaiche aviccheda 
agni, jvalate, yaiche kabhu nahi bheda 
radha krsna aiche sada ekai svarupa 
lildrasa asvadite dhare dui rupa 

Sri Radha is the full power, and Tord Krsna is the possessor of full power. The two 
are not different, as evidenced by the revealed scriptures. They are indeed the 
same, just as musk and its scent are inseparable, or as fire and its heat are 
nondifferent. Thus Radha and Lord Krsna are one, yet they have taken two forms 
to enjoy the mellows of pastimes. 

C.C.Adi,. 4.96-98 


This conclusion can be found in the Veda and Vedanta. In the scriptures the 
following statement is seen: 


sakti saktimator abhedah 
The energy and the energetic are nondifferent. 

Actually there is no object except Krsna. For that reason Krsna is called advaya or 
without a second. Those who are dedicated to brahman or paramatma, however, 
cannot easily identify Krsna as the supreme object. Although the object is one 
only, that one object appears in three different ways according to qualification of 
the observer of the object. 

Three people may view a mountain from three different angles. On the north side 
is mist. The person viewing from the north side discerns the mountain as a huge 
peak surrounded by mist. Bright sunlight is falling on the southern side. The 
person who views from the south side sees the mountain as an effulgent rock wall. 
The person who views the mountain from the side without any external influences 
sees the complete mountain clearly; he sees the actual mountain. In perceiving the 
absolute truth as well, learned men see the truth differently according to their 
different points of view. 



Those who cultivate knowledge and try to see the absolute conclude that the 
absolute truth, which is the opposite of material existence, is devoid of form, 
change, energy and action. This they call brahman. However, they have not 
discerned the real nature of the ultimate truth. Those who, using their 
intelligence, search for the final object, perceive the friend of the soul, paramatma, 
endowed with a form and similar in nature to the individual soul. Those who see 
the absolute truth by means of bhakti yoga, whose vision is without obstacles, 
understand the lord as he is, as bhagavan, full of all energies, all sweetness and all 
opulences. 


nay am atma pravacanena labhyo 
na medhaya na bahuna srutena 
yam evaisa vrnute tena lobby as 
tasyaisa atma vivmute tanum svam 

One cannot understand the supreme soul by studying the Vedas or by hearing 
many scriptures or by ones mental energy. The Tord reveals himself to the person 
who accepts the Tord as his master. That person alone attains the Tord. 

Katha Upanisad 1.2.23 


In the Bhagavatam it is written: 

athapi te deva-padambuja-dvaya- 
prasada lesanugrhlta eva hi 
jdndti tattvam bhagavan mahimna 
na cany a eko'pi dram vicinvan 

O Tord, only those who attain a particle of mercy for your lotus feet can 
understand your glory. Those who search for you by studying the scriptures using 
logic cannot understand you at all. 

S.B. 10.14.29 

Realizations of brahman and paramatma are covered by maya. Brahman 
realization has a covering of maya by negation, and paramatma realization has a 
covering of material energy directly. When a person is able to see the Tord with 
uncovered, spiritual eyes, he sees the spiritual form of the Supreme Personality of 
Godhead. This form is the highest truth, and his energies are his manifestations. If 
a person realizes the Tord devoid of energies, he has realization of brahman. 

Some, according to their inclination, think that this is the final realization. 
Actually, realization of bhagavan without energies, without qualities, is brahman; 
brahman with qualities and energies is bhagavan. Thus bhagavan is the real truth, 
brahman is only his impersonal effulgence, and paramatma is the Tord's expansion 
who enters into the material universe. Though he appears to be brahman through 
the impersonal quest, the Tord is eternally existing in an inconceivable form with 
qualities, separate from both matter and the living etities. 

Therefore Bhagavatam says; 


vadanti tat tattva-vidas tattvam yaj jnanam advayam 



brahmeti paramatmeti bhagavan id sabdyate 

Learned transcendentalists who know the Absolute Truth call this nondual 
substance Brahman, Paramatma or Bhagavan. 

S.B. 1.2.11 

Realization of the Lord without energies is brahman. Realization of the Lord as a 
subtle being pervading the material universe is paramatma. Realization of the 
Lord in full with all qualities is bhagavan. Realization of bhagavan pervaded by 
majesty is called Narayana, the lord of Laksmi. Realization of the Lord pervaded 
by sweetness is called Krsna, the lord of Radha. Kaviraj Gosvaml says "Radha is 
the complete energy, Krsna is the complete possessor of energy." This is the 
correct understanding. 

Putting aside the realization of brahman and paramatma as secondary, and 
covering the majesty of Narayana with sweetness, Krsna, endowed with all 
energies, remains the highest truth. 

Svetasvatara Upanisad says thus: 

na tasya karyarh karanam ca vidyate 
na tat samas cabbyadhikas ca drsyate 
parasya saktir vividhaiva sruyate 
svabhaviki jnana-bala-kriya ca 

Krsna has no work to perform with material senses, because he has no material 
body or senses. His body is a completely spiritual form, and thus is not limited in 
good qualities like a material body. Krsna, endowed with unlimited wonderful 
qualities performs eternal pastimes in spiritual Vrndavana. But though he is so, 
he is still the supreme entity. No other form is equal to or superior to his form, 
because his form is the abode of all inconceivable energies. It is called 
inconceivable because by limited human intelligence the contradictions cannot be 
resolved. This inconceivable energy is called the superior energy, para sakti. 
Though one, this intrinsic energy takes three forms: jnana (samvit), bala 
(sandhinl) and kriya (hladinl). 

Svetasvatara Upanisad 6.8 


Thus in the Caitanya Caritamrta it is said: 

krsnera svarupa dm sakti tray a jnana 
yanra haya, tanra nahi krsnete ajndna 
cic-chakti svarupa-sakti antarahgd-ndma 
tahara vaibhava ananta vaikunthadi dhama 
may a sakti bahiranga jagat-karana 
yahara vaibhava ananta brahmandera gana 
jiva sakti tatasthakya nahi yarn anta 
mukhya tina sakti tdra vibheda ananta 
ei to! svarupa gana dra tina sakti 
sabdra asraya krsna, krsne Sahara sthiti 



One who knows the real feature of Sri Krsna and His three different energies 
cannot remain ignorant about Him. The cit sakti, which is also called svarupa 
sakti or antarariga sakti, displays many varied manifestations. It sustains the 
kingdom of God and its paraphernalia. The external energy, called maya sakti, is 
the cause of innumerable universes with varied material potencies. The marginal 
potency, which is between these two, consists of the numberless living beings. 
These are the three principal energies, which have unlimited categories and 
subdivisions. 

C.C.Adi. 2.96, 101-104 

krsnera svabhavika tina sakti parinati 
cic chakti, jiva sakti ara maya sakti 

Tord Krsna naturally has three enegetic transformations, and these are known as 
the spiritual potency, the living entity potency and the illusory potency. 

C.C.Madhya 20, 111 


There is a karika to elaborate on this: 

saktih svabhdviki krsne tridah cety upapadyate 
sandhini tu balam samvij jnanarh hladakari kriya 
sakti-saktimato bhedo nastiti sdra samgrahah 
tathapi bheda-vaicitryam acintya-sakti- karyatah 
sandhinya sarvam evaitat nama-rupa-gunadikam 
cin-maya-bhedato bhedo visva-vaikunthayoh kila 
samvida dvi-vidham jnanarh cin-mdyd bhedatah kramat 
cin-maya-bhedatah siddham hladinya dvi- vidham sukham 
hladini sri svarupa yd saiva priyahkari 
mahabhava-svarupa sa hladini vdrsabhdnavi 

In the scriptures, Krsna's three intrinsic energies are described as bala (sandhini), 
jnana (samvit) and kriya (hladini). The energies and the source of the energies are 
non-different. This is the conclusion of the scriptures. However, through the 
operation of the inconceivable energy of the Tord, variety becomes manifest. The 
function of the sandhini (existence) sakti is manifestation of name, form and 
qualities of things. This brings about the material existence through sandhini's 
material function and the spiritual existence through its spiritual function. Jnana 
also has two varieties, spiritual and material samvit. Similarly there are spiritual 
and material hladini energies which give rise to spiritual and material pleasure. 

The hladini sakti is the dear servant of Krsna. She becomes Radha, the daughter 
of Vrsabhanu in manifesting mahabhava, the highest ecstasy of spiritual love. 

Krsna has only one intrinsic energy called the superior energy (para sakti). This 
energy creates variety in the spiritual world and increases the varieties of bliss. 
Though the influence of this energy is infinite, from the point of view of the jiva, it 
appears to have three functions: as the cit sakti, the jiva sakti and the maya sakti. 
The influence of the three energies are described in many places in the Vedas. 
Svetasvatara describes the cit sakti manifestation thus: 




rco aksare parame vyoman yasmin deva adhivisve niseduh 
yas tan na veda him rca karisyati ya ittad vidus ta ime samasate 

The verses of the g Veda describe the indestructible spiritual sky, where all the 
devas reside. Of what use are the Vedas to a person who does not know this fact? 
Those who understand this have been successful. 

Svetasvatara Upanisad 4.8 

There is a karika: 

visnu-saktih para prokta purane vaisnave tu ya 
sa caivatratma saktitve varnita tattva-nirnaye 

The para sakti described in the Visnu Purana is called the svarupa sakti in 
philosophical discussions. 

This is likewise explained in the Svetasvatara Upanisad. 

te dhyana-yoganugata apasyan devatma-saktim sva-gunair nigudam 
yah karanani nikhilani tani kalatma-yuktany adhi tisthaty ekah 

The one possessor of energy appears as the controller of all causes, along with the 
jiva and time. The persons absorbed in yoga meditation have seen this personal 
energy of the Tord (atma sakti) which is surrounded by its expansions 

Svetasvatara Upanisad 1.3 

There is a karika concerning the maya sakti: 

avidyakarma samjna va vaisnave hy anuvarnyate 
mayakhyaya ca sa prokta hy amnayartha- vinimaye 

In the Visnu Purana what is called the energy of avidya karma is called maya sakti 
in the Vedic texts. 

Svetasvatara Upanisad 4.8 says: 

chandamsi yajnah kratavo vratani 
bhutam bhavyam yac ca veda vadanti 
asman mayl srjyate visvam etat 
tasmims canyo may ay a sanniruddhah 

Whatever is glorified in the Vedas, such as yajnas, chanting Vedas, asvamedha 
kratu, vows such as candrayana, is created by the Supreme Person, controller of 
maya. The jiva is bound by this same maya. 

Concerning the tatastha sakti, there is a karika: 

ksetra-jnakhya cay a saktih sa tatastha nirupita 
jiva-saktir iti prokta yaya jlvas canekadha 



The energy called ksetra jna mentioned in the Visnu Purana is the tatastha sakti or 
jiva sakti. Through this sakti unlimited jivas appear. 

Svetasvatara Upanisad (4.5.) says: 

ajdm ekdm lohita-sukla-krsnam 
vahvih prajah srjamanam sarupah 
ajo hy eko jusamano' nusete 
jahaty enarh bhukta-bhogam ajo'nyah 

The unborn person, jiva is serving the unborn material nature, which generates 
numerous material bodies for the living entities and is composed of goodness, 
passion and ignorance. The other unborn person, paramatma, is detached from 
the enjoyment of material nature. 

prakrtim svam avastabhya visrjami punah punah 
bhuta-gramam imam krtsnam avasam prakrter vasat 

The whole cosmic order is under Me. By My will it is manifested again and again, 
and by My will it is annihilated at the end. 

B.G.9.8 

mayadhyaksena prakrtih suyate sacaracaram 
hetunanena kaunteya jagad viparivartate 

This material nature is working under My direction, O son of Kunti, and it is 
producing all moving and unmoving beings. By its rule this manifestation is 
created and annihilated again and again. 

B.G.9.10 

bhumir apo'nalo vayuh kham mano buddhir eva ca 
ahankara itiyarh me bhinna prakrtir astadha 

apareyam itas tv any am prakrtim viddhi me param 
jiva-bhutam mahabaho yayedam dharyate jagat 

Earth, water, fire, air, ether, mind, intelligence and false ego-altogether these eight 
comprise My separated material energies. Besides this inferior nature, O mighty- 
armed Arjuna, there is a superior energy of Mine, which are all living entities who 
are struggling with material nature and are sustaining the universe. 

B.G.7.4-5 

Through these three energies, the spiritual world, material world and the jivas 
make their appearance. In these three energies, the influence of sandhini, samvit 
and hladinl are present. 

In the realm of cit sakti, the sandhini gives rise to the qualities, the objects, and all 
other things which assist in the Tord's pastimes. Krsna's form, name, qualities 
and pastimes are all due to the sandhini potency. By the influence of the samvit 



sakti on the cit sakti all the spiritual moods arise. By the hladini influence on the 
cit sakti, prema expands. 

By the influence of the sandhim on the jiva sakti, the jiva's spiritual existence, 
name and place appear. Through the influence of samvit on the jiva sakti the 
knowledge of God arises. Through the hladinl influence the jiva experiences 
spiritual bliss. The jiva's experience of bliss of samadhi by practicing astariga yoga 
and merging into brahman are also the effects of the samvit on the jiva. 

By the influence of sandhim on maya sakti, the material universe composed of 
fourteen material planetary systems, the gross and subtle bodies of the jivas and 
material senses, and the goals of the jivas such as svaga, are manifested. The 
material name, form qualities and actions of the conditioned jiva all arise from 
this. By the influence of the samvit on the maya sakti, the worries, hopes, 
speculations and thoughts of the conditioned jiva arise. By the influence of hladini 
on the maya sakti, gross material bliss and the subtle material happiness of svarga 
arise. 

One should understand that the sandhini, samvit and hladini manifest their pure, 
full form in the cit sakti. In the jiva sakti, these appear in very minute quantity. 

In the maya sakti these appear in a perverted or shadow form. For the jiva, the 
forms manifested in maya are detrimental. In the jiva himself, these three 
influences are not detrimental but dilute. Without joining to the hladini 
manifested in the cit sakti, the jiva cannot experience full spiritual bliss. Such 
joining cannot be accomplished, except through the mercy of Krsna or his devotee. 
On this there is as karika: 

virodha-bhanjika sakti yuktasya saccid dtmdnah 
vartante yugapad-dharmah paraspara-virodhinah 
sarupatvam arupatvam vibhutvam murtir eva ca 
nirlepatvarh krpavatvam ajatvarh jdyamdnatd 
sarvaradhyatvam gopatvam sarva-jnam nara bhavata 
savisesatva-sampattis tathd ca nirvisesatd 
simavad yukti-yuktanam asima-tattva-vastuni 
tarko hi viphalas tasmac chraddhamnaye phala prada 


Krsna has one energy called his inconceivable, contradiction-breaking energy. By 
this energy all contradictory qualities become non-contradictory and exist together 
eternally. Having form yet being formless, having full power, yet taking the limited 
form of a deity, unaffected by anything, but responsive to his devotees, unborn but 
taking birth as avatara, all-worshipable but taking the form of a cowherd, 
omniscient but appearing as a human being, being without quality but full of 
qualities-all such contradictory qualities appear in the form of Krsna and assist 
His service to Sri Radha, the embodiment of the hladini sakti. Logic and 
argument are fruitless here. As man's power of logic is limited, it is of no use in 
topics which are beyond his limit. The fortunate person gives up logic and 
faithfully accepts the words of scripture. From the seed of faith, the creeper of 
bhakti develops, and finally the devotee attains the lotus feet of Krsna. 


The statements of scripture about the contrary qualities within the Lord are many. 



apanipado javano grahita pasyaty acaksuh sa srnoty akarnah 
sa vetti vedyam na ca tasyasti vetta tarn ahur agryarh purusam mahantam 

The Lord has no material hands or feet, yet he accepts things and goes 
everywhere.. He has no material eyes but sees past, present and future. He has no 
ears but hears. He knows all, but no one knows him. The learned call him the 
original Supreme Person. 

Svetasvatara Upanisad 3.19 

tad ejati tan naijati tad dure tad vantike 
tad antarasya sarvasya tad u sarvasyasya bahyatah 

He is moving and non-moving, far and near. He is within the universe and outside 
the universe. 

saparyagdc chukram akayam avranam asndviram suddham apapaviddham 
kavir manlsl paribhuh svayam bhur yathatyato'rthdn vyadadhac chasvatlbhyah 

samabhyah 

Such a person must factually know the greatest of all, who is unembodied, 
omniscient, beyond reproach, without veins, pure and uncontaminated, the self- 
sufficient philosopher who has been fulfilling everyone's desire since time 
immemorial. 

Isopanisad 5, 8 


Talavakara Upanisad 3.6 speaks of his inconceivable power: 

tasmai trnam nidadhav etad daheti 
tad upapreyaya sarvajavena tan na 
sasaka dagdhum sa tata eva nivavrte 
naitad asakarh vijnatum yad etad yaksam iti 

When the devas became proud after conquering over the demons in battle, the 
Lord, in order to curb their pride, placed a blade of grass in front of Agni. Agni 
approached the blade of grass, but in spite of using all his strength, he could not 
burn the grass. Coming before the devas he said, " I cannot comprehend this 
worshipable Lord." 

Chandogya Upanisad and Gopala Tapani Upanisad speaks of his energies and 
form: 


syamac cavalam prapadye 
samalac chyamam prapadye 

Through his energy I surrender to Krsna. . Through Krsna I surrender to his 
energy. 


Chandogya Upanisad 8.13.1 



gopavesam sat-pundarika-nayanam meghabham vaidyutambaram 
dvibhujam mauna-mudratyam vana-malinam isvaram 

We worship the lord, with dress of a cowherd, lotus like eyes, complexion of a 
cloud, yellow cloth, two armed, showing the mauna mudra and decorated with a 
forest garland. 

Gopala Tapani Upanisad: Purva 13.1 

To understand about saktis of the Lord, the Caitanya Caritamrta should be 
studied: 


krsnera ananta sakti td'te tina pradhana 
cic cakti, may a sakti, jiva sakti ndma 
antaranga, bahiranga, tatastha kahiya're 
antaranga svarupa sakti sabara upare 
sac cid ananda may a krsnera svarupa 
ataeva svarupa sakti hay a tina rupa 
anandamse hladini, sadamse sandhini 
cidamse samvit, ya'rejnana kari' mani 
krsnake ahlade ta'te ndma ahladini 
sei sakti dvare sukha asvade apani 
sukha rupa krsna kare sukha asvadana 
bhakta gane sukha dite hladini karana 
hladinira sdra amsa ta'ra prema ndma 
ananda cinmaya rasa premera akhyana 
premera parama sdra mahabhavajani 
sei mahabhava rupa radha thakurani 

Krsna has unlimited potencies, which can be divided into three main parts. These 
are the spiritual potency, the material potency and the marginal potency, which is 
known as the living entities. In other words, these are all potencies of God- 
internal, external and marginal. However, the internal potency is the Lord's 
personal energy and stands over the other two. Originally Lord Krsna is sac cid 
ananda vigraha, the transcendental form of eternity, bliss and knowledge; there His 
personal potency, the internal potency, has three different forms. Hladini is His 
aspect of bliss; sandhini, of eternal existence; and samvit, of cognizance, which is 
also accepted as knowledge. The potency called hladini give Krsna transcendental 
pleasure. Through this pleasure potency, Krsna personally tastes all spiritual 
pleasure. Lord Krsna tastes all kinds of transcendental happiness, although He 
Himself is happiness personified. The pleasure relished by His pure devotee is also 
manifest by His pleasure potency. The mos essential part of this pleasure potency 
is love of Godhead. Consequently, the explanation of love of Godhead is also a 
transcendental mellow full of pleasure. The essential part of love of Godhead is 
called mahabhava, transcendental ecstasy, and that ecstasy is represented by 
Srimati Radharani. 

Madhya 3, 151-160 

Through this inconceivable energy, Krsna appears in the material world along with 



his abode and associates. By his unlimited mercy, the spiritual abode, name, form 
qualities and pastimes become visible to the conditioned souls. These things 
cannot be seen by the material eye, but by the inconceivable energy and Krsna's 
mercy, these become visible to the material eye. Sometimes he also appears in 
other forms such as Matysa, Kurma, Varaha, Nrsimha, Vamana and Rama and 
performs his pastimes. But, it should be noted that Krsna is the source of the 
avataras. Yet Krsna and his expansions are all spiritual. They are not influenced 
by the material energy and do not take material bodies. Occasionally, the Tord 
may invest a qualified jiva with his energy, appearing as a sakti avesa avatara. 

In the Caitanya Caritamrta the avataras are described thus: 

prabhava vaibhava mpe dvi vidha prakasa 
prabhava vaibhava bhede vilasa dvidhakara 
prakasa vilasera ei kaila vivarana 
svamsera bheda eve suna sanatana 
sankarsana matsyadika dux bheda tanra 
avatara hay a krsnera sad. vidha prakara 
purusavatara eka lilavatara ara 
gunavatara ara manvantara bhara ara 
yugavatara ara saktyavesa avatara 

In his original form, Krsna manifests Himself in two features-prabhava and 
vaibhava. He expands His one original form into many, as He did during the rasa 
Ilia dance. 

C.C. Madhya 20T67 

Again the vilasa forms are divided into twofold categories -prabhava and vaibhava. 
Again the pastimes of these forms are of unlimited variety. 

C.C. Madhya 20.185 

Now please hear about the different personal expansions. The first personal 
expansion is Sankarsana, and the others are incarnations like the fish incarnation. 
Sankarsana is an expansion of the purusa or Visnu. The incarnations such as 
Matysa, the fish incarnation, appear in different yugas for specific pastimes. There 
are six types of incarnations of Krsna. One is the purusa incarnations, and another 
is the Ilia avataras. There are incarnations of gunas, incarnations of the Manus, 
incarnations in different millenniums and incarnations of empowered living 
entities. 

C.C. Madhya 20.243-246 

Further descriptions and identity of the avataras may be obtained by consulting 
the 20th chapter of Madhya Ilia, Caitanya Caritamrta and the Taghu 
Bhagavatamrta. 


Chapter 5 

Krsna the Reservoir of Pleasure 



The highest truth, the embodiment of supreme consciousness, is rasa. If a person 
cannot realize rasa, he cannot at all realize the supreme truth. 

Thus the Taittiriya Upanisad says: 


raso vai sah 

rasam hy evctyam labdhvanandl bhavati 
ko hy evanyat kah pranyat 
yad esa akasa anando na syat 
esa hy evanandayati 

The supreme truth is rasa. The jiva becomes blissful on attaining this rasa. Who 
would work with body and prana, if this blissful, complete form did not exist. He 
gives bliss to all. 

Taitteriya 2.7 

Progressing through faith, steadiness, taste, and attachment, when the relationship 
with Krsna matures into rati, it is called sthayi bhava. When this sthayi bhava 
becomes mixed with the ingredients vibhava, anubhava, sattvika bhava and 
vyabhicarl bhava, it attains a remarkable state called bhakti rasa. The workings of 
material rasa and spiritual rasa are similar. When there is a sthayi bhava directed 
towards Krsna, it becomes bhakti rasa. When the sthayi bhava is directed towards 
enjoyment of sense objects, it becomes the ephemeral material rasa. When the 
sthayi bhava is based on an inclination towards undifferentiated knowledge, it 
becomes impersonal brahma rasa. When the sthayi bhava is directed into yoga 
practice, it becomes paramatma rasa. When a person, before attaining genuine rati, 
attempts to experience rasa using vibhava, anubhava, sattvika and vyabhicarl 
bhavas, it becomes imperfect, fragmented rasa. Material rasa is insignificant. Tet 
material literature describe this, and let the materalistic enjoyers relish it. The 
devotee has no interest in this, and discusses the spiritual rasa alone. The 
differences from brahma rasa and paramatma rasa previously mentioned will be 
discussed later. Now rasa will be clarified by discussing the ingredients. 

In the workings of rasa, rati, the sthayi bhava (permanent inclination), is the 
container. It transforms to rasa by combination with the ingredients. There are 
four ingredients: vibhava, anubhava, sattvika bhava and vyabhicarl bhava. Vibhava 
(cause of emotion) has two categories: alambana and uddipana. Alambana 
(support in the form characters) has two divisions: asraya and visaya. The person 
possessing sthayi bhava is the asraya or shelter. The person towards whom the 
sthayi bhava is directed is the visaya or object. In spiritual rasa, the visaya is the 
worshipable Tord, and the worshipper devotee is the asraya. The innumerable 
qualities of the Tord are the uddipana (stimulus). Dancing, choking up, singing,, 
speaking loudly, stretching the body, hiccuping, yawning, sighing, disregard for 
others, drooling, laughing, wailing , grinding the teeth-such visible manifestations 
of emotion are called anubhava (external symptoms). Being stunned, sweating, 
standing of hairs, breaking of voice, shivering, chage of color, tears and fainting- 
these eight bodily changes due to disturbance of heart and pranas are called 
sattvika bhava (symptoms arising from internal disturbance). The thirty-three 



symptoms that appear suddenly in the ocean of sthayi bhava are called vyabhicari 
bhavas (transitory emotional symptoms). Appearing like waves in the ocean of 
sthayi bhava, these symptoms nourish the state of sthayi bhava. 

Rasa is of two types: primary and secondary. Primary rasas are five: santa, dasya, 
sakhya, vatsalya and madhura. Secondary rasas are seven: comedy, wonder, 
bravery, lamentation, anger, fear and ghastliness. 

The five major rasas appear in different persons according to their rati. Santa rati 
makes brahman and paramatma the visaya in a state of peace. In a more intense 
state, the Lord of Vaikuntha becomes the visaya. Dasya rati accepts the Lord of 
Vaikuntha as visaya with admiration of the Lord's power. When the attraction 
becomes more intense, Krsna alone becomes the object in sakhya, vatsalya and 
madhura rati. Caitanya Caritamrta says: 

sadhana bhakti haite hay a ratira udaya 
rati gadha haile ta'ra prema nama hay a 
prema vrddhi krame nama -sneha, mana, pranaya 
raga, anuraga, bhava, mahabhava hay a 
yaiche bija, iksu, rasa, guda khanda sara 
sarkara, sitd-michari, uttama michari ara 
ei saba krsna bhakti rase sthayibhava 
sthayibhave mile yadi vibhava anubhava 
sattvika, vyabhicari bhavera milane 
krsna bhakti rasa hay a amrta asvadane 
bhakti bhede rati bheda panca parakara 
santa rati, dasya rati, sakhya rati ara 
vatsalya rati, madhura rati e panca vibheda 
rati bhede krsna bhakti rase panca bheda 

By regularly rendering devotional service, one gradually becomes attached to the 
Supreme Personality of Godhead. When that attachment is intensified, it becomes 
love of Godhead. The basic aspects of prema, when gradually increasing to 
different states, are affection, abhorrence, love attachment, further attachment, 
ecstasy and great ecstasy. The gradual development of love may be compared to 
different states of sugar. First there is the seed of the sugarcane, then sugarcane 
and then the juice extracted from the cane. When this juice is boiled, it forms a 
liquid molasses, then a solid molasses, then sugar, candy, rock candy and finally 
lozenges. All these stages combined are called sthayi bhava, or continuous love of 
Godhead in devotional service. In addition to these stages, there are vibhava and 
anubhava. When the higher standard of ecstatic love is mixed with the symptoms 
of sattvika and vyabhicari, the devotee relishes the transcendental bliss of loving 
Krsna in a variety of nectarean tastes. Thse tastes are like a combination of 
yogurt, sugar candy, ghee, black pepper and camphor and are as palatable as sweet 
nectar. According to the devotee, attachment falls within the five categories of 
santa rati, dasya rati, sakhya rati, vatsalya rati and madhura rati. These five 
categories arise from the devotees' different attachments to the Supreme 
Personality of Godhead. The transcendental mellows derived from devotional 
service are also of five varieties. 



C.C.Madhya 19, 177-183 


Those who desire to understand about rasa may study Bhakti Rasamrta Sindhu, 
south, west and north parts, and its supplement Ujjvala Nila Mani, under the 
guidance of a guru. These subjects are summarized in the teachings to Rupa and 
Sanatana in the Caitanya Caritamrta. 

In this chapter, Krsna will be shown as the reservoir of all rasa. Krsna has already 
been show as the supreme entity in Chapter Two. Krsna has also been show to be 
the possessor of all powers. By examining the verses written by Rupa Gosvaml, 
one will understand all about Krsna. 

siddhantatas tv abhede'pi srisa-krsna-svarupayoh 
rasenotkrsyate krsna-rupam esa rasa-sthidh 

Ontologically, there is no difference between Narayana and Krsna. However, the 
form of Krsna holds a special attraction due to the rasa, especially invoked by 
conjugal sentiments. This is the nature of rasa. 

B.R.S. Purva Vibhaga 32 

Though brahman and paramatma are particular realizations of the absolute truth, 
they are devoid of unique, personal form (svarupa). Realization of the Lord's 
personal form (bhagavan) is the perfection in God realization. The Supreme 
Person appears in two forms; one is endowed with majesty and the other is 
endowed with sweetness. The santa rasa available through brahman or 
paramatma realization is extremely meager. With realization of the lord's form in 
a majestic mood, dasya rasa (servitorship) arises in the worshipper. The extreme 
difference between the great powers of the Lord and the minute qualities of the 
jiva make reverence inevitable. But because of this state of reverence, the jiva is 
barred from higher rasa. Therefore by his mercy, the Lord reveals his real form as 
Krsna to the jiva. 

Therefore, Caitanya Caritamrta says: 

aisvarya-jnanete sabajagat misrita 
aisvarya sithila preme hard mom prlta 
amare isvara mane dpanake hina 
ta'ra preme vasa ami, na had adhina 
dmake ta' ye ye bhakta bhaje yei bhdve 
tare se se bhdve bhaji-e mora svabhave 
mora putra, mora sakha, mora prana pad 
ei bhdve yei mora hare suddha bhakti 
dpanake bada mane, amare sama hina 
sei bhdve had ami tdhdra adhina 
mdtd more putra bhdve karena bandana 
ad hinajndne kare lalana palana 
sakha suddha sakhye kare skandhe arohana 
tumi kon bada loka, tumi ami sama 



prlyayadi mdna kari' karaye bhartsana 
veda stuti haite hare sei mora mana 
ei suddha bhakti lana karimu avatara 
kariba vividha vidha abdhuta vihara 

The universe is filled with the conception of My majesty, but love weakened by 
that sense of majesty does not satisfy Me. If one regards me as the Supreme Lord 
and himself as a subordinate, I do not become subservient to his love, nor can it 
control Me. In whatever transcendental mellow My devotee worships Me, I 
reciprocate with him. That is my natural behavior. If one cherishes pure loving 
devotion to Me, thinking of Me as his son, his friend or his beloved, regarding 
himself as great and considering me his equal or inferior, I become subordinate to 
him. 

Mother sometimes binds Me as her son. She nourishes and protects Me, thinking 
Me utterly helpless. My friends climb on My shoulders in pure friendship, saying, 
"What kind of big man are You? You and I are equal." If my beloved consort 
reproaches Me in a sulky mood, that steals My mind from the reverent hymns of 
the Vedas. Taking these pure devotees with Me, I shall descend and sport in 
various wonderful ways, unknown even in Vaikuntha. 

CC. Adi 4. 17-27 

If Krsna had not appeared in his original form, the jiva would not have access to 
the higher rasas, namely, sakhya, vatsalya and madhura. Bhava (emotion ) is 
actually the primary pursuit in the world. The jiva's knowledge of the supreme is 
limited. By pursuing the path of knowledge, the jiva does not receive any trace of 
love of God. By pursuing that path, a person does not realize the form of God, 
and instead concludes that God is formless and without qualities. The path of 
knowledge does not lead to realization of God's form. There is no process to 
realize the Lord except by the path of devotion (bhava). As a jiva advances, 
proportionately his attraction (bhava) to the Lord increases and gives satisfaction. 
Advancement due to education or intelligence is not spiritual advancement. One 
can gain spiritual advancement only by increasing development of pure bhava. 
Thus an illiterate fool can attain a high degree of the Lord's mercy, and a learned 
scholar, being atheistic, on the level of an animal, an be completely devoid of the 
Lord's mercy. To attain the Lord's mercy, birth, education, wealth, strength, 
beauty or skills are ineffective. The great scholar and warrior, full of pride, 
gradually proceed to hell, while the fool and weakling worship the Lord in 
devotion and attains supreme peace. Thus the root of all spiritual attainment is 
bhava (emotion, ecstasy). This bhava takes the form of santa or dasya in many 
cases, suitable to the qualification of the person. In rare cases, the devotee 
achieves the highest goal of sakhya, vatsalya and madhura. The pure devotee 
who attains madhura bhava is the chief of all the devotees tasting rasa. 

Caitanya Caritamrta says: 

santera guna, dasyera sevana-sakhya dui hay a 
dasye sambhrama gaurava seva, sakhye visvasa may a 
apanake pdlakajndna krsne palya jndna 



cari rasera gune vatsalya amrta samdna 
kdnta bhave nijanga diya karma sevana 
ata eva madhura rasa hay a panca guna 
akasadi gunayena para para bhute 
eka dui tina krama panca prthivlte 

The qualities of santa rasa and the service of dasya rasa are both present on the 
platform of sakhya rasa. On the platform of fraternity, the qualities of dasya rasa 
are mixed with the confidence of fraternity instead of awe and veneration. 

On the platform of paternal love, the devotee considers himself the Lord's 
maintainer. Thus the Lord is the object of maintenance, like a son, and therefore 
this mellow is full of the four qualities of santa rasa, dasya rasa, fraternity, and 
parental love. This is more transcendental nectar. 

On the platform of conjugal love, the devotee offers his body in the service of the 
Lord. Thus, on this platform all five transcendental qualities are present. All the 
material qualities evolve one after another in the material elements, beginning 
from ether. By gradual evolution, first one quality develops, then two qualities 
develop, the three and four, until all five qualities are in earth. 

C.C.Madhya. 19.222,228, 232-233 

When devotees with meager rasa hear about madhura rasa, they cannot believe it, 
and moreover, they fear that it is offensive. The common spiritual practices take 
shelter of dasya rasa. Persons of this mentality, when they hear about worshipping 
the Lord in madhura rasa, reject it because of dread or fear of falldown. Some even 
think that this rasa is a perverse concoction. Those of lower qualification mistake 
the actions of those of superior qualification. Only when they attain that higher 
qualification by good fortune, they will realize, " Oh, I was such a fool! 1 have 
criticized elevated souls!" Therefore, we humbly request those following other 
paths to understand that this topic is very deep. Without special deliberation on 
this topic, one should not come to some erroneous conclusion. 

A person should give a seat to the Lord of the heart within the core of his heart, 
and try worshipping Him in the madhura mood. If he appreciates it, then he 
should take shelter of a guru competent in rasa and attempt to taste this rasa. If he 
does not appreciate it, then he may reject it as contrary to his nature-but in any 
case he should not denounce it. 

Here, there is no space for elaborate discussion of this topic. It is enough to say 
that those who are qualified for madhura rasa are not attracted to any form other 
than Krsna's. Krsna is the sole object of the highest rasa. If a person impartially 
judges after giving up all contamination of ideas due to various philosophies, he 
must conclude that the form of Krsna is the best and purest of all. But because 
Krsna displays the quality of being on an equal level with his devotee, one should 
not consider that his form is less than other forms of God. Rather than being less, 
this form is in all ways greater than other forms. Krsna has whatever spiritual, 
complete qualities the other forms of God possess, but He has the additional 



unique quality of revealing his complete spiritual pastimes to all the material 
senses through His cit sakti. When he appears in the material world, he is 
endowed with all powers, though carrying out seemingly material activities. 

When he acts like a boy with dear friends, when he acts like a baby under the 
protection of his parents, when he is the lover of those devotees in madhura rasa, 
he still exhibits his supreme control. Even while performing his pastimes like a 
human being among human beings, .he astonished the most learned persons by 
acting as the master of all the elevated devatas. If Krsna had not mercifully 
revealed his intoxicating pastimes as a cowherd to the world, who would be able to 
realize that the Supreme Lord is the reservoir of madhura rasa? The pastimes of 
Krsna are not the creations of human imagination, nor are they based on the blind 
faith of bewildered, foolish people. However, only knowledgeable persons can 
understand this. 

Among all Krsna's pastimes, the pastimes in Vraja are supreme, because in those 
pastimes can be seen the highest attainment in rasa possible for the jiva. 
Argumentative or logical intelligence cannot touch the glory of Krsna's pastimes. 
Only those devotees who can taste the rasa of the Vraja pastimes can understand 
their sweetness. Understanding the Vraja pastimes is the greatest good fortune. 
Logic, ethics, scholarship yoga and knowledge of right and wrong become 
insignificant in front of the great shining lamp of Vraja pastimes, which illumine 
the hearts of the spiritually intelligent people. 

Concerning this there is a karika: 

vibhavadyair jadodbhutair raso'yam vyavaharikah 
aprakrtair vibhavadyair raso'yam paramarthikah 
paramartha rasah krsnas tanmaya chayaya prthak 
jadoditam rasam visve vitanoti bahir mukhe 
bhagyavams tam parityajya brahmanandadikam svakam 
cid visesam samasritya krsna rasabdhim apnuyat 
tarn tv aopanisadarh saksat purusam krsnam eva hi 
dtmd sabdena vedanta vadanti prxti purvakam 

Where rati is nourished by material vibhava, anubhava, sattvika bhava and 
vyabhicarl bhava, the rasa is material. Where the ingredients are spiritual, the rasa 
is spiritual. The object of spiritual rasa is Krsna. The degraded reflection of this 
rasa appears in the material world, a shadow of the spiritual realm. It is distinct 
from the spiritual rasa, pervading only the material world. When a fortunate 
person gives up the quest of happiness in the material world or in impersonal 
brahman and takes shelter of spiritual variety, he attains the ocean of Krsna's 
prema rasa. The Brhadaranyaka Upanisad says, tam tv aupanisadam purusam 
prcchami (I inquire after the person spoken of in the Upanisads.) That person is 
none other than Krsna. When the Vedanta sutras speak of atma or self, they are 
describing Krsna with affection. 


There are two types of rasa: material and spiritual. When material anubhava, 



vibhava, sattvika and vyabhicari bhavas bring material rati to the state of rasa, it is 
only rasa between material male and female bodies. This rasa is insignificant, 
ephemeral and perverse. It is but a disgusting reflection of the spiritual rasa. The 
pure jiva liberated from his relation to the material gross and subtle bodies is 
spiritual. His natural rati is also spiritual. This rati, when it becomes fixed as 
sthayi bhava, mixes with the ingredients of spiritual anubhava, vibhava, sattvika, 
and vyabhicari bhava, and attains a relishable nature; it becomes spiritual rasa. 

And when the spiritual form of Krsna becomes the object of that rasa, Krsna bhakti 
rasa arises. Krsna is supreme rasa. Krsna's maya sakti distributes material rasa, a 
shadow of the real rasa, to the jivas adverse to Krsna in the material world. The 
fortunate person gives up this lower rasa and surpasses even the insignificant rasa 
of bliss in brahmanwithin himself; and taking support of the variegated, pure rasa 
belonging to the spiritual world, he attains the ocean of rasa, in the form of Krsna. 

For those who dismiss the rasa of Krsna as insignificant, Ujjvala Nila Mani says: 

laghutvam atra yat proktam tat tu prakrta nayake 
na krsne rasa niryasa svadartham avatarinl 

When srntgara rasa becomes material, it is extremely insignificant and condemned, 
but when it is spiritual, it is most significant and the most worshipable in the 
spiritual world. 

Ujjvala Nilamani, Nayaka bheda, 16 

This rasa is not at all material. Its vibhavas (subject and object, Krsna and 
devotee) have nothing to do with the material gross or subtle bodies. The 
anubhavas, sattvika bhavas and vyabhicari bhavas (ecstatic symptoms) have a 
slight appearance in the material world. In order to taste the nectar of rasa, Krsna 
appeared in the material world, but He is not even an avatara, but avatari, the 
source of the avataras. Therefore the spiritual parakiya relationships that occur in 
spiritual srngara rasa with the avatari cannot be criticized. 

One will be able to judge these topics correctly according to the degree of 
detachment from material energy. When the hatred that the moralist displays 
towards material rasa is carried to the spiritual rasa, it brings about a prejudiced 
response. Unfortunate people detest the spiritual rasa embodied in the rasa Ilia 
between spiritual Krsna and the jivas with spiritual bodies. Such people are only 
cheating themselves. 

Krsna is the only male, as mentioned in the Upanisads. The Vedanta speaks of 
him affectionately by addressing him as atma.l 

atmaxvedam sarvam iti sa va esa evam 
pasyann evam manvan evam vijanan 
atma ratir atma krlda atma mithuna 
atmanandah sa svarad bhavati 

Krsna (the atma, self) is all in all. Seeing this form, meditating on this form, 



knowing this form, the jiva develops attachment, pastimes, sexual relationships 
and bliss with the Lord. 

Chandogya Upanisad 7.2.52 

sarvam hy etad brahmayam dtmd 
brahma so'yam dtmd catuspdt 

Everything in the universe is inferior brahman, a product of the energy of 
brahman. The real atma of this brahman is Krsna, the supreme brahman. Though 
he is one, through his inconceivable energy, he appears eternally in four forms for 
relishing rasa. 

Mundaka Upanisad 1.2 

The four forms are mentioned by Sri Jiva Gosvami in Bhagavat Sandarbha. 

ekam eva tat paramam tattvam svabhavikacintya-saktya 
sarvadaiva svarupa-tad-rupa-vaibhava-jlva-pradhana- 
rupena caturdhavatisthate suryantara-mandala-sthita-tejo iva 
mandala-tad-bahir-gata-tad rasmi-tat-praticchavi-rupena 

The supreme truth is one. He is equipped with his natural inconceivable energies. 
Through this energy he exists in four forms: his own form, his expansion in the 
spiritual world, the jiva and the material world. These may be compared to the 
sun, its internal effulgence, its external rays and its distant reflection. 

Bhagavat Sandarbha 16 

Krsna's form, his spiritual expansions, and the jiva absorbed in pastimes of 
spiritual rasa are all superior elements. 

There is a verse: 


vedartha brmhanam yatra tatra sarve mahajanah 
anvesayanti sastresu suddham krsndsritam rasam 
sandkadi-siva-vydsa-naradadi-mahattamah 
sastresu varnayanti sma krsna lilatmakam rasam 
labdham samadhina saksat krsna-krpoditam subham 
aprdkrtam cajlve hi jada-bhava-vivarjite 

According to the scriptures which elucidate the meaning of the Vedas (Bhagavatam 
and others), all the great devotees are searching for the pure rasa directed to Krsna. 
Sages such as Sanaka, Siva Vyasa and Narada have described in their various works 
the spiritual rasa of Krsna's pastimes. These pastimes can be realized by Krsna's 
mercy, by the pure jivas devoid of material sentiments.2 

It is Caitanya Mahaprabhu, guru of the universe, who has brought Krsna's sweet 
rasa to the material world. No one had done so before his appearance. To 
substantiate this, there is a verse by Srlla Prabhodananda Sarasvati: 



premd-ndmadbhutarthah sravana-patha- gatah kasya namncim mahimnah 
ko vettd kasya vrndavana-vipina-maha madhurlsu pravesah 
ko vajanati radham parama-rasa-camatkara-madhurya-slmam 
ekas caitanya-candrah parama-karunaya sarvam dviscakara 

O brother! Who had heard of the supreme objective of human life called prema? 
Who knew the glories of the name of Hari? Who was able to enter the sweetness 
of Vrndavan? Who knew about the supreme energy, Radhika, the perfection of 
the wonderful madhurya rasa? Only the most merciful Caitanya has uncovered all 
of these topics for the jivas. 

Caitanya Candramrta 130 

1 In this next section Bhaktivinoda shows how the Upanisads reveal intense 
attraction and rasa for the supreme male. 

2 Bhaktivinoda concludes by saying that rasa can be know only by the mercy of 
Krsna, and by the mercy of Caitanya Mahaprabhu. 


Chapter 6 

Jivas are Separated Parts of Krsna 

There is much disagreement concerning the nature of the individual soul or jiva. 
According to his nature, each human being will hold a different conclusion about 
the jiva. Those under the influence of ignorance believe that the jiva is an object 
arising from material elements. According to them, the jiva arises in material 
nature along with the material body. 

Those who are influenced by a mixture of ignorance and passion say that only 
human beings have souls or may be classified as jivas. Animals are less than jivas, 
and are meant for the enjoyment of humans. According to them, the associates of 
the Tord are a higher class than the jivas. They do not believe in previous or 
future bodies for the human being. They cannot say why one person for the first 
time attains a comfortable position in life and another person attains a miserable 
position. 

Those in the mood of passion say that humans, animals and birds are all jivas and 
they believe in previous and future lives, but they do not believe in a pure spiritual 
destination beyond the gross material realm. Persons of mixed passion and 
goodness believe in elevation to higher planets but not the spiritual world. Those 
in the mode of goodness believe in the undifferentiated brahman beyond the 
material world as the goal of the jiva. Those bewildered by maya consider the jiva 
in this manner. Those who succeed in piercing the three gunas, and therefore 
can reason without prejudice, accept with devotion the words of Caitanya 
Caritamrta. 


mayadlsa, mayavasa Isvare jive bheda 
henajlve isvara-saha kaha ta'abheda? 
glta-sastre jiva rupa sakti kari' mane 



henajlva bheda kara isvarera sane 


The Lord is the master of the potencies, and the living entity is the servant of 
them. That is the difference between the Lord and the living entity. However, you 
declare that the Lord and the living entities are one and the same. In Bhagavad 
Gita the living entity is established as the marginal potency of the Supreme 
Personality of Godhead. Yet you say that the living entity is completely non- 
different from the Lord. 

C.C.Madhya 6, 162-3 


jivera svarupa haya krsnera nitya dasa 
krsnera tatastha sakti bhehabeda prakasa 
suryamsu kirana yena agni jvalacaya 
svabhavika krsnera tina-prakara ‘sakti’ haya 

ft is the living entity's constitutional position to be an eternal servant of Krsna 
because he is the marginal energy of Krsna and a manifestation simultaneously one 
and different from the Lord, like a molecular particle of sunshine or fire. 

C.C.Madhya 20.108-9 


krsna bhuli'seijiva anddi bahir mukha 
ataeva maya tare deya samsara duhkha 

Forgetting Krsna, the living entity has been attracted by the external feature from 
time immemorial. Therefore the illusory energy gives him all kinds of misery in 
his material existence. 

C.C.Madhya 20. 117 

maya sanga vikdre rudra-bhinnabhinna rupa 
jlva tattva haya, nahe krsnera svarupa 
dugdhayena amlayoge dadhi rupa dhare 
dugdhantara vastu nahe, dugdha haite ndre 

Rudra, Lord Siva, has various forms, which are transformations brought about by 
association with maya. Although Rudra is not on level with the jiva -tattvas, he 
still cannot be considered a personal expansion of Lord Krsna. Milk is 
transformed into yogurt when it associates with a yogurt culture. Thus yogurt is 
nothing but milk, but still it is not milk. 

C.C.Madhya 20, 308-309 

svanga visesabhasa rupe prakrti sparsana 
jlva rupa blja tate kaila samarpana 

To impregnate with the seeds of living entities, the Lord Himself does not directly 
touch the material energy, but by His specific functional expansion, He touches 
the material energy, and thus the living entities, who are His parts and parcels, are 
impregnated into material nature. 


C.C. Madhya 20, 273 



svamsa vistara-caturvyuha, avatara gana 
vibhinnamsajlva tanra saktite ganana 
sei vibhinnamsajlva dui ta'prakara 
eka nityamukta eka nitya samsara 

Expansion of His personal self-like the quadruple manifestations-descend as 
incarnations from Vaikuntha to this material world. The separated expansions are 
living entities. Although they are expansions of Krsna, they are counted among 
Elis different potencies. The living entities are divided into two categories. Some 
are eternally liberated, and others are eternally conditioned. 

C.C. Madhya 22, 9-10 

Those equipped with sattvika knowledge, when they consider the opposite of 
material knowledge, conclude that there is no difference between the jiva 
(individual) and brahman (Supreme). Whatever differences are perceived are 
apparent only, not really spiritual. They have three schools of thought. Among 
them, some believe that the idea of difference (between jiva and brahman) is false, 
being but a perception due to maya. By the imposition of ignorance, the jiva 
percieves an illusion of difference, like the sky and the pot containing a portion of 
sky. When ignorance disappears, the illusion of difference ceases, and only the 
great sky or brahman remains. At that time the jiva or the false ego disappears. 
This doctrine is called pariccheda paricchinna vada. 

The second school believes that brahman is reality and the jiva is a perception of 
its reflection due to ignorance. The jiva has no actual existence. Ignorance is a 
particular function of maya sakti. When the ignorance is removed, the existence 
of jiva ceases. The third school says that actually nothing exists. There is some 
disturbance called maya by which there is a perception of difference. 

Reviewing these theories one can understand that they are all pompous talk 
generated from logic. By skillful logic, they can be quickly defeated. These 
philosophies arise by taking support from some portions of the Vedas, but they are 
not the conclusion of the Vedas. The conclusion of the Vedas is that the Lord is 
naturally the controller of maya and the jiva is naturally controlled by maya. 

The Vedas say: 

chandamsi yajnah kratavo vratani 
bhutam bhhavyam yac ca veda vadanti 
asman mayi srjate visvam etat 
tasmims canyo mayaya sanniruddhah 

mayas tu prakrtim vidyan 
mayinam tu mahesvaram 

The controller of maya, the Lord, creates the material universe by maya. The jiva, 
different from the Lord, falls under the control of maya in the material world. 



Maya is an energy of the Lord and the Lord is the controller of maya. 

Svetasvatara Upanisad 4. 9-10 

Thus the jiva is, under no condition, the same as the Lord. In the Bhagavad Gita, 
the jiva is called energy. That means the jiva cannot be the same as the Lord. 

bhumir dpo'nalo vayuh kham mano buddhir eva ca 
ahankara itlyarh me bhinna prakrtir astadha 

apareyam itas tv anyarh prakrtim viddhi me param 
jiva bhutam mahabaho yayedam dharyate jagat 

Earth, water, fire, air, ether, mind, intelligence and false ego-altogether these eight 
comprise My separated material energies. Besides this inferior nature, O mighty- 
armed Arjuna, there is a superior energy of Mine, which are all living entities who 
are struggling with material nature and are sustaining the universe. 

B.G.7.4-5 

The jiva is the servant of Krsna. The jiva is the marginal energy of Krsna, being 
simultaneously different and non-different from the Lord. That means that the 
jiva is neither completely different from the Lord, nor absolutely identical with the 
Lord. 

Brhadaranyaka Upanisad says: 

tasya vd etasya purusasya dve eva sthane bhavata 
idam ca paraloka-sthanam ca sandhyam trtlyam 
svapna-sthanam tasmin sandhye sthane tisthan ete 
ubhe sthane pasyati idam ca paraloka-sthanam ca 

The purusa or jiva has two locations, the material world and the spiritual world. 
The jiva is situated at a third position, called svapna sthana, on the border between 
these two places. Situated in this marginal place, he can see both the material and 
spiritual worlds. 

Brhadaranyaka Upanisad 4.4.3.18 


This marginal position is described as follows: 

tad yatha mahd matsya ubhe kule' 
nusancarati purvarh ca param caivam 
evayarh purusa etdv ubhav antdv 
anusancarati svapnantam ca buddhantam ca 

Just as a large fish living in the river wanders from one bank to the other, so the 
jiva is of similar quality, and is equipped to wanders in the Karana waters between 
the material and spiritual worlds (svapnanta and buddhanta). 

Brhadaranyaka Upanisad 4.4.3.18 



Though all the jivas are generated from the Supreme Lord through the tatastha 
sakti, they have a separate existence from Him. They may be compared to the 
atoms in the sun's rays, or the sparks of a fire. 

yathagne ksudra visphulinga vyuccaranti evam 
evasmad atmanah sarvdni bhutani vyuccaranti 

Just as sparks arise from fire, all the jivas arise from Krsna, the supreme soul. 

Brhadaranyaka Upanisad 2.L20 

From this it may be determined that jivas are small, separate conscious particles 
which may find their place either in the material or spiritual worlds due to their 
dual nature (tatastha). But their essential nature is to be the servant of Krsna. 

The moment that the jivas desire to enjoy independently while gazing at the two 
banks of the river, they become averse to Krsna, who is like the sun. They are 
called by maya, who is situated close by, to accept a place of enjoyment. Due to 
loss of remembrance of Krsna, they are averse to Krsna with no beginning. They 
are in this state due to misuse of their independence. 

One should not attribute this unfortunate situation to fault or cruelty on the part 
of Krsna, for Krsna has no responsibility at all for the misuse that the jiva makes of 
his spiritual quality of independence. When this misuse takes place, Krsna places 
the jivas like seeds in the material world, through a special functional expansion 
(Mahavisnu). (see above C.C.Madhya 20.273) 

Krsna does not touch matter, but through the form of Mahavisnu, who glances 
upon matter, he places the offending jivas in matter. Due to this offense, matter or 
maya punishes the jivas by inflicting the sufferings of repeated births in the 
material world. 

The Lord has two types of expansions, svamsa and vibhinnamsa. The caturvyuha 
and avataras are all svamsa. The jivas are vibhinnamsa. The difference between 
svamsa and vibhinnamsa is that the svamsa entites are always endowed with all 
powers, and always identify themselves as the Lord. Krsna's desire is their desire. 
They have no independence. The vibhinnamsas eternally identify themselves as 
separate from Krsna. Being of small form, the jivas have small power, and their 
desires are separate from Krsna's. In this manner, though unlimited jivas emanate 
from Krsna, they do not in any way decrease the perfect nature of Krsna. 

The offense of turning from Krsna occurs before the entrance of all jivas into 
matter. Because the root of this offense occurs before material time, it is called 
beginningless aversion to Krsna (anadi bahir mukhata). 

Because of transformation due to association with matter, Rudra also is different 
and non-different from the Lord. He is not the svarupa of Krsna. By contact with 
tamarind, milk becomes yogurt. It is not something completely different from 
milk, but it is not milk as well, (see CC M. 20.307-9). 



In the Paramatma Sandarbha (19) of Jiva Gosvami Jamatr Muni's quote from the 
Padma Purana, Uttara Khanda is found describing the jiva: 


jnanasrayo jnana-gunas cetanah prakrteh par ah 
najato nirvikaras ca eka-rupa-svarupa-bhak 
anur nityo vydpti-sllas cid anandatmakas tathd 
aham-artho'vyayah ksetri bhinna-rupah sandtanah 
adahyo'yam acchedyo' kledyo' sosyaksara eva ca 
evam adi gunair yuktah sesa-bhutah parasya vai 

The jiva is the shelter of knowledge, has the quality of knowledge, is conscious, 
non-material, without birth, unchanging, has one natural form, is a particle, 
eternal, pervasive, full of knowledge and bliss, has a sense of "I", is master of his 
body, does not decrease, is a separate form, cannot be burned, cut, or dried and is 
indestructible. He is the servant of the Lord. 

Shelter of knowledge means that the jiva is a knower; having the quality of 
knowledge means that knowledge is his attribute. The jiva is beyond matter, he 
has no birth or change, and is more subtle than the material atoms. Pervasive 
means that the jiva pervades his whole body. . He identifies himself as "I", he is 
the master of his body, is separate from the Lord's form, and is devoid of 
impermanent qualities. 

Narada in the Pancaratra has spoken of the tatastha sakti. 

yat tatastham tu cid rupam svakarh vedyad vinirgatam 

The particle of consciousness emanating from the cit sakti is called tatastha. 

Jiva Gosvami has explained about the nature of the tatastha sakti: 

tatasthatvam ca maya-sakty atltatvat 
asyavidya-pard-bhavadi-rupena dosena 
paramatmano lepabhavac ca ubhaya kotav 
apravistes tasya tac caktitve saty api 
paramdtmdnas tal lepabhavas ca yatha kvacid 
eka-desa-sthe rasmau chdyayd tiraskrte'pi 
suryasyatiraskaras tadvat 

The tatastha or jiva sakti is different from maya sakti. It is not considered in the 
category of maya. However, because of the fault of being overcome by ignorance, 
the jiva sakti cannot be considered in the category of Paramatma, which is free 
from the influence of maya. Though the jiva is the sakti of the Paramatma, 
Paramatma is not touched by the jiva's contamination of ignorance. Though a 
particular ray of the sun may be covered by shadow, the sun is not covered. 

Paramatma Sandarbha 37 



These jivas are of two types: eternally conditioned and eternally liberated. 
Sri Jiva says: 


tad evam anantd evajivakhyas tatasthah saktayah 
tatra tasam varga-dvayam eko vargo 1 nadita 
eva bhagavad-unmukhah any as tv anadita eva bhagavat-paranmukhah svabhavatas 
tadlya-jnana-bhavat tadiya-jndnabhavat ca tatra prathamo' ntaranga- sakti vilasanu 
grhlto nitya-bhagavat-parikara rupo garudadikah asya 
ca tatasthatvam jlvatva-prasiddher isvaratva-kotdv 
apravesat aparam tu tat paranmukhatva- 
dosena labdha-chidraya may ay a paribhutah samsarl 

The number of jivas is unlimited. They are divided into two classes. One class is 
favorable to the Tord without beginning. The other class is averse to the Tord 
without beginning. The first class is favorable to the Tord because of knowledge of 
relationship with the Tord. The second class is averse to the Tord because of lack 
of that knowledge. The favorable jivas are all recipients of the Tords splendid 
internal energy. They are the eternal associates of the Tord, such as Garuda. They 
are not in the category of the Tord, as in shown by the scriptures. They are still 
tatastha or jiva. The second class of jivas is devoid of the help of the internal 
energy as they are averse to the Tord. Because of this lack, they are overwhelmed 
by maya and take repeated birth in the material world. 

Paramatma Sandarbha 47 

cit suryah paramatma vai jivas cit paramanavah 
tat kirana-kanah suddhas cinmad arthah svarupatah 
acintya-sakti-sambhuta-tatastha-dharmatah kila 
cit svarupasyajlvasya maya-vasyam ca sidhyati 
apareyam itas tv any dm prakrtim viddhi me param 
jiva bhutam mahabaho yayedam dharyate jagat 
iti yad bhagavad vakyarh gitopanisadi srutam 
jivasya tena saktitve siddhe bhedo na sidhyati 
jivo maya-vasah kintu mayadhisah paresvarah 
etad dmndya vakyat tu bhedo jivasya sarvada 
bhedabheda prakaso'yam yugapaj jiva eva hi 
kevalabheda-vadasyavaidikatvam nirupitam 
maya-vasatva-dharmena mayavado na sambhavet 
yato mdyd'para saktih parayajiva nirmitah 
mdyd-vrttir ahankaro jivas tad atiricyate 
maya-sanga vihino'pi jivo na hi vinasyati 
mayavada-bhramartanam sarvarh hasyas- padam matam 
advaitasya niskalasya nirliptasya ca brahmanah 
pratibimba-paricchedau katham syatam ca kutracit 
advaita siddha labhe'pi katham nirbhayata bhavet 
rajju-sarpa-ghatdkdsa-sukti-rajata-yuktisu 
advaita-hanir evasyad yathodahrtesu vai 
brahma- lind yada may a tada tasyah kriya katham 



kasya va sprhaya tasyah pravrttir upajayate 
brahmeccha yadi tad dhetuh kutas tan nirvikarata 
mayeccha yadi va hetur durbhagyam brahmano'hi tat 
mayavadam asac chastram sarvam veda- viruddhakam 
prakrtam yuktim astritya prakrtartha- vidambanam 
acintya-sakti-visvasat jnanam sunirmalam bhavet 
brahmani nirvikare syad icchd-sakt-visesatah 
tad iccha sambhava srstis tridha tad iksana- sruteh 
mayika jaivikl suddha katham yuktih pravartate 
naham manye suvedeti no na vedeti veda ca 
sruti-vakyam idam labdhva' cintya-saktim vicar ay a 
bheda-vakyani laksydni dva suparnadi suktisu 
tattvam asyadi vakyesu cabhedatvam pradarsitam 
sarvajna-veda-vakydnam virodho nasti kutracit 
bhedabhedatmakam tattvam saytarh nityarh ca sarthakam 
eka-desatham asritya canya-desartha- kalpanam 
matavada-prakasartham sruti-sastra-kadarthanam 
karma-mlmamsakanam yad vijndnam sruti- nindanam 
murkhatvam eva tesam tat na grahyam tattvavij janaih 
vibhinnamso hijlvo'yam tatastha-sakti- karyatah 
sva-svarupa-bhramad asya mdyd-kardgrha-sthitih 

Paramatma is the spiritual sun. All the jivas are particles of his rays. The real 
nature of the jiva is purely spiritual. The jiva is by nature possessed of individual 
identity. Because of the nature of tatastha sakti which emanates from the 
inconceivable energy of paramatma, the jiva, being minute, is liable to fall under 
the control of maya. In the verse of Bhagavad Gita, Krsna teaches that the jiva is a 
superior energy to maya, and thus the jiva is not qualitatively different from 
paramatma, nor is he the same. The jiva is controlled by maya and the Tord is the 
controller of maya. Through this scriptural statement it is understood that the 
jiva is simultaneously different and non-different from the Tord. The doctrine of 
absolute monism is not according to Vedic evidence. 

If the jiva is under the control of maya, one cannot say that everything is maya. 
According to the doctrine of maya, the jiva is a temporary phenomenon, like a 
reflection. When we say the jiva is controlled by maya, it meams that spiritual 
particle called jiva is different from maya and is capable of falling under the 
influence of maya because of his minute nature. Maya is inferior energy and the 
jiva is composed of superior energy. The faction of maya is material 
identification. The jiva is a separate category, a spiritual being. Though the jiva is 
absorbed in maya, it does not lose its nature as jiva. The mayavada philosophy is 
erroneous. 

The opinions of those contaminated by this error are ridiculous. According to 
them, brahman is one, uncontaminated. Then how is it possible that this brahman 
becomes divided? How can there be any freedom from fear once the jiva has 
attained oneness? The examples of the rope and snake, shell and silver are 
inappropriate. Rather than prove the concept of advaita, they defeat it. If one tries 



to say that maya dissolves in brahman, the concept of absolute advaita fails. If one 
argues that maya is desire, how does that desire act? By whose desire does maya 
act? If brahman is the source of this desire, then brahman is not unchanging. If 
one maintains the changeless nature of brahman and existence of the desire of 
maya, then there arises another being opposing brahman which divides up the 
desireless brahman. That is a great disaster for brahman! 

If one images that brahman becomes Isvara and then creates the world of maya, in 
the absence of independent desire of brahman, it means that brahman becomes 
unfortunately controlled by one of its energies. Thus mayavada is an 
unauthorized doctrine, contrary to all the Vedas. By material logic the non¬ 
material subject of the Vedas becomes lost. 

If a person has faith in the Tord's inconceivable energy, his knowledge becomes 
perfect. Accepting that brahman is non-dual, and changeless, if one also accepts 
that brahman has inconceivable energy, both the changeless state and desire can 
harmoniously coexist and act without contradiction. 

The Vedas say, sa aiksata ("He glanced.") This statement illustrates that by the 
Tord's desire alone, his inconceivable energy creates the material energy, the jivas 
and the spiritual energies. If one believes in this inconceivable energy, his doubts 
will be dissipated. In the words, naham manye suvedeti no na vedeti veda ca (I 
do not think I know Brahman well. I know and I do not know) of the Kena 
Upanisad, the inconceivable energy is accepted. In the statement dva suparna 
("two birds in a tree"), the eternal difference is taught, and in tat tvam asi ("you 
are that") eternal non-difference is taught. There is no contradiction anywhere in 
the perfect Vedas. Thus, the Vedas conclude that the existence of 


Chapter 7 
The jiva in maya 

The jiva's quality of tatastha was discussed in the previous chapter. Because of 
this quality, the jiva , devoid of knowledge of the Tord, becomes overcome by 
maya situated close by. 

In Caitanya Caritamrta it is written: 

nityabaddha-krsna haite nitya bahirmukha 
nitya samsara bhunje nakadi duhkha 
sei dose maya-pisacl danda bare ta're 
adhyatmikadi tdpa tray a ta're jari' mare 
kama krodhera dasa hand ta'ra lathi khaya 
bhramite bhramite yadi sadhu-vaidya pay a 
ta'ra upadesa mantre pisacl paddy a 
krsna bhakti pay a, tabe krsna nikate ydya 


Apart from the ever-liberated devotees, there are the conditioned souls who always 



turn away from the service of the Lord. They are perpetualiy conditioned in this 
materiai worfd and are subjected to the materiai tribuiations brought about by 
different bodiiy forms in heffish conditions. 

Due to his being opposed to Krsna consciousness, the conditioned soui is 
punished by the witch of the externaf energy, maya. He is thus ready to suffer the 
threefofd miseries-miseries brought about by the body and mind, the inimicai 
behavior of other living entities and natural disturbances caused by the demigods. 
In this way the conditioned soul becomes the servant of lusty desires, and when 
these are not fulfilled, he becomes a servant of anger and continues to be kicked by 
the external energy, maya. Wandering and wandering throughout the universe, he 
may by chance get the association of a devotee physician, whose instructions and 
hymns make the witch of external energy flee. The conditioned soul thus gets into 
touch with the devotional service of Lord Krsna, and in this way he can approach 
nearer and nearer to the Lord. 

C.C. Madhya 22, 12-f5 

The Svetasvatara Upanisad speaks of the jiva in bondage. 

balagra sata-bhagasya satadha kalpitasya ca 
bhdgojlvah sa vijneyah sa canantyaya kalpate 

Though the jiva is situated in a material body, it is a subtle entity, non-material in 
nature. Even if the tip of a hair is divided up one hundred times, and one part is 
divided again a hundred times, it cannot compare to the minuteness of the soul. 

Svetasvatara Upanisad 5.9 

Though the jiva situated in matter is weak, he is still non-material, equipped with 
immortal qualities. 

naiva stri puman esa na caivayam napumsakah 
yad yac chariram adatte tena tena sa yujyate 

Only the jiva's material body is characterized as male, female or neuter. The jiva 
dwells in the body obtained as a result of past actions. 

Svetasvatara Upanisad 5T0 

The jiva is actually a spiritual entity. By external vision, jiva may appear as male or 
female but that is not the real nature of jiva. 

sankalpana-sparsana-drsti-mohair grasambu- 
vrsthyatma vivrddha janma karmdnugdny 
anukramena dehi sthanesu rupany abhisamprapadyate 

The jiva takes many types of material bodies according to his actions through his 
desires, touch, sight, illusion, eating, water, and rain. 


Svetasvatara Upanisad 5.11 



sthulani siiksmdni bahuni caiva rupani deho svagunair 
vrnoti kriya gunair atma gunais ca tesam 
sarhyoga-hetur aparo'pi dr stab 

The jiva attains numerous forms of gross and subtie bodies through quaiities he 
deveiops. And through the quaiity of action and seff, he becomes covered by 
other bodies. 

Svetasvatara Upanisad, 5.22 

anady anantam kalilasya madhye 
visvasya srastaram aneka-rupam 
visvasyaikam parivesthitaram 
jnatva devam mucyate sarva-pasaih 

The jiva, having fallen into the deep hole of repeated birth in the material world, 
develops faith by taking shelter of devotees. When he understands paramatma as 
the creator of the universe, dwelling in the universe and acting as the source of 
unlimited avataras, he becomes free from the bondage of maya. 

Svetasvatara Upanisad, 5.13 

In the Amnaya Sutras (35-38) 1 the conditioned jiva is described thus. 

paresa-vaimukhyat tesam avidyabhinivesah 
sva-svarupa-bhramah 
visama-kamah karma-bandhah 
sthula-lingabhimana-janita-samsara klesas ca 

Being averse to the Tord, the jivas becomes absorbed in ignorance. 

Because of this, they forget their true identity or form. 

Having forgotten their identity, from selfish enjoyment and action, they accept 
terrible restriction or bondage. 

Identification of self with gross and subtle material bodies is the cause of their 
suffering in the world. 

The jiva is a spiritual, conscious, knowing entity. The jiva appeared by the 
marginal energy at the dividing line between spirit and matter. From that 
position, he began to gaze at the spiritual and material worlds. Those jivas who 
were attracted somewhat to realization of the Supreme Person became desirous of 
the spiritual realm- because of that contact of knowledge. They then obtained 
strength from the hladini potency of the abundant cit sakti, which made them 
favorable to the Tord eternally, and they were brought into the spiritual world as 
associates of the Tord. 

Those who, by their own free will, became bewildered and became greedy for maya 
situated on the opposite side, being beckoned by maya, then became attracted to 
the material universe, and were thrown in the universe by Karanarnavasayi Visnu, 
the controller of maya. That was but the result of their eternal aversion to the 



Supreme Lord. The moment they entered the material realm, they became 
overcome by ignorance, the function of maya. Overcome by ignorance, they fell 
into the wheel of binding karma in order to become fully absorbed in their task. 

Such jivas have been compared to a bird enjoying the fruit of karma. 

dvasuparndsayuja sakhaya 
samdnam vrksam parisasvajate 
tayor any ah pippalam svadvatti 
anasnan anyo abhicakaslti 

Ksirodasayi Visnu and the jiva are living like friends in the tree of the temporary 
material world. The jiva is eating the fruits of the tree according to his karma. 

The other bird, paramatma, is not enjoying the fruit but serving as witness. 

Svetasvatara Upanisad, 4.6 , Mundaka Upanisad, 3.1.1. 

samdne vrkse pumso nimagno' 
nisaya socati muhyamdnah 

In the same tree, the jiva, bewildered by maya, has fallen into lamentation. 

Svetasvatara Upanisad, 4.7, Mundaka Upanisad, 3.1.2 

It is written in the Srirnad Bhagavatam.: 

bhayam dvitlyabhinivesatah syad 
Isad apetasya viparyayo'smrtih 

Being averse to knowledge of God, the jiva, becoming absorbed in the second 
principle (material ignorance), then experienced fear of repeated birth, 
misidentified himself with the material body (viparyaya), and fell into 
forgetfulness of his true form (asmrtih). (Srila Bhaktivinod's translation) 

S.B.11.2.37 

The first result of contact with maya (ignorance) was mistaken identity concerning 
the jiva's true form. Forgetting his spiritual form, the jiva took on a material form, 
and through his self-identity fell into deep forgetfulness of his role as servant of 
the Lord. Maya bestowed two coverings—the gross and subtle bodies- over the 
spiritual form. The subtle body is composed of material ego, material memory, 
material intelligence and material mind. These are the sitting places of lust, anger, 
greed, illusion, intoxication and envy. These six became the cause of the jiva's 
elevation or degradation, depending on whether the actions are enacted according 
to scriptural injunction or not (punya or papa). The pure spiritual identity of the 
jiva became covered by the false ego of the subtle body. 

But as the subtle body does not act or enjoy on it own, the gross body composed of 
skin, flesh, blood, bone, marrow, fat and semen (seven dhatus) was imposed on 
the jiva along with birth, maintenance, growth, reproduction, aging and death (six 
transformations). Obtaining the gross body, the jiva became even more entangled 
in his misidentification. Then the jiva began to think of himself as a material gross 



body. By mistaking his true identity, the jiva fell into the tight bondage of action 
impelled by desires. The rules of varnasrama determined his permissible, 
unpermissible and neutral actions; daily, seasonal and individual duties; and the 
resultant enjoyment and suffering. Innumerable obstacles arose as a result of the 
connection with the gross and subtle bodies. 

Brhadaranyaka Upanisad says: 

sa va ay am atma yathakari yathacarl tathd bhavati 
sadhukari sadhur bhavati papakari pdpo bhavati 
puny ah punyena karmana bhavati papah papena 

The atma according to his actions attains a situation. By good actions he becomes 
good, by sinful action he becomes sinful. By punya the jiva attains happiness and 
by papa the jiva attains suffering. 

Brhadaranyaka Upanisad, 4.4.5 


The Bhagavatam says: 

sa dahyamana sarvanga esam udvahanadhina 
karoty aviratarh mudho duritani durasayah 

In order to maintain his so-called family and society, the fool, burning with 
anxiety, laden with unfulfilled hopes, performs all kinds of sinful activities. 

S.B.3.30.7 

The meaning of these two statements is clear. The jiva, through his coverings of 
gross and subtle material bodies, becomes bound by samsara and experiences 
suffering through actions of punya and papa. 

The Sarvajna Sukta quoted in Bhagavat Sandarbha says: 

hladinya samvidaslistah sac cid ananda isvarah 
svavidya samvrto jivah samklesa-nikarakarah 

The Supreme Tord is full of eternity, knowledge and bliss, being embraced by his 
energies hladini and samvit. The jiva experiences so many sufferings in the 
material world, being covered by his own ignorance. 

In Paramatma Sandarbha, Jiva Gosvami says that maya has two propensities: 
knowledge and ignorance. Knowledge is born of real mercy of maya. The 
ignorance function is the special energy of maya to punish the jiva for his offenses. 
He further says: 


athavidyakhyasya dve vrtti avaranatmika 
viksepatmika ca tatra purvajiva eva tisthanti 
tadiyam svabhavikam jnanam avrnvdnd uttara 
ca tam tad-anyatha-jnanena sanjayanti vartate 



This ignorance has two functions-called the avarana atmika function and the 
viksepa atmika function. The first function covers the jiva's knowiedge of his 
naturai reiationship with the Tord. The second function gives rise to other types of 
knowiedge, throwing the jiva into ignorance. 

Paramatma Sandarbha 54 


On this there is a karika: 

sattvam rajas tamas ceti gundh prakrti- sambhavah 
ity ady upanisad-vakyan nirguno jlva eva hi 
cetanah krsna daso'ham itijnane gate pare 
prakrter guna-samyogat karma-bandho'sya sidhyati 
karma-cakra-gatasyasya sukha-duhkhadikam bhavet 
sad-gunabdhi-nimagnasya sthula-linga- vyavasthitih 

The Vedas have said that the three quaiities, goodness, passion and ignorance, are 
the materiai quaiities. The jiva is by nature without these quaiities. When the 
jiva, because of his smallness, opposes the Lord and becomes weak, the material 
qualities become strong and overcome him. The knowledge that the jiva is 
spiritual and a servant of Krsna is covered, and because of the contact with 
material modes, the jiva falls into complete bondage of karma. By acceptance of 
the gross and subtle bodies, the jiva falls into the ocean of six material qualities, 
and becoming overwhelmed, experiences happiness and distress in the wheel of 
birth and death. 

This state of the pure jiva is called an unfortunate state of the jiva, imposed by 
maya. It exists due to the marginal quality inherent in the jiva. The jiva is 
actually a pure entity, and ignorance, the function of maya, is but an upadhi or 
temporary covering. The results of this upadhi are the three miseries-adhyatmika, 
adhidaivika and adhibhautika. 

1 Another work by Bhaktivinoda 


Chapter 8 

The jiva's liberation from maya 

Though the jiva, overcome by maya, is bound by the chains of beginningless 
impressions and karma, he does not lose his marginal form and quality. Though 
the influence of maya is strong, and the inherent consciousness of being the 
servant of Krsna is weak, it still remains intact. Given the opportunity, his real 
nature will gradually manifest. The opportunity is provided by the saintly 
devotees of the Lord. Thus the Svetasvatara Upanisad says: 

yasya deve para bhaktir yatha deve tathd gurau 
tasyaite kathita hy arthah prakasante mahatmanah 

The meaning of the Vedas is revealed to the person who has devotion to the guru 
as he has pure devotion for the Supreme Lord. 



Svetasvatara Upanisad, 6.23 


In the Caitanya Caritamrta it is said: 

samsara bhramite kona bhagya keha tare 
nadira prabhave yena kastha lage tire 
kona bhagya karo samsara ksayonmukha hay a 
sadhu sahga hare, krsne rati upajaya 
sadhu sahga sadhu sahga sarva sastre hay a 
lava matra sadhu sahge sarva siddhi hay a 
krsna tomara hau' yadi bale ekabara 
mayabandha haite krsna tare kare para 

There are unlimited conditioned souls who are bereft of Lord Krsna's service. Not 
knowing how to cross the ocean of nescience, they are scattered by waves, time 
and tide. However, some are fortunate to contact devotees, and by this contact 
they are delivered from the ocean of nescience, just as log, floating down a river, 
accidentally washes upon the bank. 

By good fortune, one becomes eligible to cross the ocean of nescience, and when 
one's term of material existence decreases, one may get an opportunity to associate 
with pure devotees. By such association, one's attraction to Krsna is awakened. 

C.C.Madhya 22.43, 45 

The verdict of all revealed scriptures is that by even a moment's association with a 
pure devotee, one can attain all success. 

C.C.Madhya 22.54 

One is immediately freed from the clutches of maya if he seriously and sincerely 
says, 'My dear Lord Krsna, although I have forgotten You for so many long years in 
the material world, today I am surrendering unto You. I am Your sincere and 
serious servant. Please engage me in Your service. 

C.C.Madhya 22. 33 

When, by destiny (bhagya), a person's entanglement in maya decreases, he 
becomes qualified for association of devotees. One may ask concerning this 
statement, "what is destiny?" If destiny is the cause of destruction of samsara, 
then how can one say that faith or association with devotees is the cause? Destiny 
is moreover a blind or impersonal factor. If that is the sole cause of auspiciousness 
for the jiva, then the jiva will have no inclination to initiate his own attempts. 
Though it is easy to reason in this matter, it brings about a lot of difficulty in the 
end. To find the real truth, it is necessary to examine the basic tendency of the 
jiva. 

When the jiva's nature (svabhava) is formed, the only doer, or responsible being, is 
the Supreme Lord. No one else exists. Free will or independence is implicit with 
formation of anything spiritual. The relation to the creator remains only in the 
creation itself. All actions of the spiritual jiva after his creation have no relation to 
the Lord. The jiva equipped with full independence first becomes either favorable 



or averse to the Lord. This is the first act of the jiva. in that, the jiva is the prime 
doer. At the time of that activity, the Lord is oniy the accompanying doer, in that 
he gives the resufts to the jiva's activities. Having entered ignorance, the materiai 
reahn, the doers become threefofd. 

1. The jiva becomes the prime doer for all activities. 

2. Matter, which assists the jiva, becomes the secondary doer. 

3. The Lord, in giving the fruits, becomes the associated doer. 

Though the jiva by his free will has become overcome by ignorance, he does not 
lose his responsibility as the prime doer. Whatever actions the jiva performs after 
entering the material world are called destiny or bhagya when they begin to yield 
their reactions. The destinies of an atheist and religious person are not judged in 
the same way. According to the actions of the jiva, the particular results are given. 
The results of action are of two types: material and spiritual. Through action 
motivated by material gain, a person receives material results. Through actions 
aiming for spiritual goals, a person develops a spiritual result. All actions 
performed with spiritual intention, such as service to devotees, chanting the name 
of the Lord and service to the Lord, are spiritual. 

All these devotional actions, performed in whatever manner, produce an 
impression, in the form of desire for devotion. When this impression gradually 
grows, it attains the name of good fortune, saubhagya. With the advancement of 
this saubhagya, the attraction for material enjoyment weakens. When the 
material desires become very weak, the saubhagya (desire for devotion) becoming 
stronger, and transforms into faith, by the association of devotees. This faith 
produces more association, and bestows all success. The steps in the creation of 
saubhagya for the jiva may be studied from the life story of Narada. 

In Srimad Bhagavatam it says: 

aham puratlta bhave'bhdvam mune 
dasyas ca kasyascana vedavadinam 
nirupito balaka eva yoginam 
susrusane pravrsi nirvivaksatam 
ucchista lepan anumodito dvijaih 
sakrt sma bhunje tad apasta kilbisah 
evam pravrtasya visuddha-cetasas 
tad dharma evatmd rucih prajayate 
tatranvaham krsna-kathah prajayatam 
anugrhendsrnavam mahohardh 
tab sraddhaya me'nupadam visrnvatah 
priya-sravasy anga mamabhavad ratih 

O Muni, in the last millennium I was born as the son of a certain maidservant 
engaged in the service of brahmanas who were following the principles of Vedanta. 
When they were living together during the four months of the rainy season, I was 
engaged in their personal service. 



Once only, by their permission, I took the remnants of their food, and by so doing 
all my sins were at once eradicated. Thus being engaged, I became purified in 
heart, and at that time the very nature of the transcendentalist became attractive to 
me. 

Vyasadeva, in that association and by the mercy of those great Vedantists, I could 
hear them describe the attractive activities of Lord Krsna and thus listening 
attentively, my taste for hearing of the Personality of Godhead increased at every 
step. 

S.B.1.5.23,25,26 


evarh krsna mater brahman nasaktasyamalatmanah 
kdlah prddur abhut kale tadit saudamim yatha 
prayujyamdne mayi tarn suddham bhagavalim tanum 
arabdha-karma-nirvano nyapatat panca- bhautikah 

And so, O Brahmana Vyasadeva, in due course of time, I, who was fully absorbed 
in thinking of Krsna and who therefore had no attachments, being completely 
freed from all material taints, met with death, as lightning and illumination occur 
simultaneously. 

Having been awarded a transcendental body befitting an associate of the 
Personality of Godhead, I quit the body made of five material elements, and thus 
all acquired fruitive results of work stopped. 

S.B.1.6.27, 28 

The conclusion is this: when bhagya arises from many births of sukrtis, faith also 
arises, through association of devotees. From this faith arises devotional action, 
clearance of material desires, steadiness, taste, attachment and attraction for Krsna. 
Where bhagya appears in a person's life, faith also is seen. Therefore faith and 
association of devotees is the root of all auspiciousness. 

There is a karika in this connection: 

evam panjara-bandho'yam jlvah socati sarvada 
kadacit satprasangena tasya mokso vidhlyate 

The subtle and gross bodies bind the jiva in a cage. In this situation the jiva is 
always lamenting. Sometimes, through good fortune, he is released from bondage 
by the association of devotees. 

mukta-bandha-dasa-bhedac caitanyasya dasa-dvayam 
muktir hitvanyatha rupam svarupena vyavasthitih 
atyanta-duhkha hanau sa cit-sukhaptir na samsayah 

The jiva has two conditions: in bondage and liberation. Giving up false 
conditions, and becoming situated in ones real condition is called mukti or 
liberation. There is no doubt that, with liberation, suffering ceases and bliss is 



attained. 


Svetasvatara Upanisad says: 

justam yada pasyaty any am Isam 
asya mahimanam iti vita sokah 

When the jiva looks towards the Supreme Lord, worthy of his worship, his 
lamentation disappears and he attains glory as a servant of Krsna. 

Svetasvatara Upanisad 4.7 

Liberation and bondage are the two states of the jiva. Liberated jivas are of two 
types: eternally liberated (nitya mukta) and liberated from maya (maya mukta). 
The eternally liberated jivas are never bound by maya. The maya muktas, first 
having entered maya, later enter the spiritual pastimes after being liberated from 
maya by association of devotees. 

What is the form of the jiva in liberation? Some say that the jiva's liberation is the 
absolute cessation of misery; some say it is merging with the Lord or brahman. 
However, those who are wise say: 

muktir hitvanyatha rupam svarupena vyavasthitih 

Liberation means being situated in ones eternal original form, which he attains 
after giving up the changeable gross and subtle bodies. 

S.B. 2.10.6 

The jiva is a spiritual form, the pure servant of Krsna. Entrance into maya is a 
distortion to his form. When he rejects maya and becomes situated in his true 
form, that state is called mukti, or liberation. When knowledge of his true form 
becomes extremely indefinite, he has a tendency to merge into the Lord, and when 
the knowledge of his form is clear, he attains the status of a pure servant of Krsna. 
Liberation is not merely the cessation of all miseries, but the attainment of 
spiritual bliss along with the cessation of miseries. The characteristics of 
liberation are mentioned in the Chandogya Upanisad: 

evam evaisa samprasado'smac charlrat 
samutthaya pararh jyoti-rupa-sampadya 
svena rupenabhinispadyate sa uttamah purusah 
sa tatra paryeti jaksan krldan ramamanah 

Having attained liberation, giving up the gross and subtle bodies, the jiva becomes 
equipped with a spiritual effulgent form. He is a spiritual person. In the spiritual 
world he eats, plays and becomes absorbed in bliss. 

Chandogya Upanisad 8.12.3 

According to the Vedas, this is the ultimate liberation. The Chandogya Upanisad 
also described the eight qualities attained by the jiva in liberation. 



dtmd'pahata-papma vijaro vimrtyur 
visoko vijighatso'pipasah satyakamah 
satya-sankalpah so'nvestavyah 

The jiva is without sin, or free from reiation with sin and ignorance. He is free 
from ofd age, being ever young. He is deathiess, never leaving his spiritual body. 
He is peaceful, being free from lamentation, suffering and craving. He is devoid of 
desire for enjoyment. He is without thirst, with no desire other than to serve the 
Lord. He has only desires to serve the Lord favorably. Whatever desires he has 
are fulfilled. 

Chandogya Upanisad 8.7.1 

These eight qualities do not exist in the conditioned jiva. One should know the 
difference between the conditioned and liberated jivas by searching the scriptures. 

Though the goal of liberation is laudable, the final attainment in liberation must 
only be the happiness of service to Bhagavan. As there is a danger of losing sight 
of the main goal by aspiring for secondary goals, it is better not to aspire for 
liberation. Those who hold in their hearts the desire for liberation from the 
beginning cannot attain advancement in the eternal rasas of bhakti. However 
much a person may take shelter of karma or jnana, without attaining the mercy of 
Krsna, he cannot attain even mukti. Among the ten topics of the Bhagavatam, 
liberation is the ninth, but the happiness of service to the shelter, Krsna, is the 
tenth. 


dasame dasamarh laksyam asritasraya- vigraham 
srl-krsndkhyam param dhamajagad dhdma namdmi tat 

In the tenth canto of Srlrnad Bhagavatam, the tenth subject matter, the shelter of 
the devotees, is described. I pay my respects to that supreme goal, the goal of the 
universe, whose name is Krsna. 

Bhavarthadipka 10.1 


Those who develop the happiness of serving Krsna in their heart have in their 
grasp all the other nine topics of Bhagavatam, including liberation. To make this 
fact clear, Caitanya Mahaprabhu said: 

cari varnasrami yadi krsna nahi bhaje 
sakarma karite sei raurave padi maje 
jnamjlvan mukta dasa painu kari mane 
vastutah buddhi suddha nahe krsna bhakti vine 

The followers of the varnasrama institution accept the regulative principles of the 
four social orders and four spiritual orders. However, if one carries out the 
regulative principles of these orders but does not render transcendental service to 
Krsna, he falls into the hellish condition of material life. 



There are many philosophical speculators belonging to the Mayavada school who 
consider themselves liberated and call themselves Narayana. However, their 
intelligence is not purified unless they engage in Krsna's devotional service. 

C.C.Madhya22.26, 29 

Since mukti cannot be attained by practice of karma, jnana, yoga, austerity or any 
other process, even the jnanls utilize bhakti, though in a polluted form, to attain 
liberation. The pure devotee does not even pray for such liberation, but that 
liberation humbly submits herself to their service. 

bhaktis tv ayi sthiratara bhagavan yadi syad 
daivena nab phalati divya kisora murtih 
muktih svayarh mukulitanjali sevate'sman 
dharmartha-kama-gatayah samaya-pratiksah 

Oh Tord, if you think our devotion is fixed, then reveal your transcendental 
youthful form in our hearts. Prayers for dharma, artha, kama and moksa are no 
longer necessary, because mukti herself, with folded hands, stands waiting to 
service us. Dharma, artha, and kama remain waiting our orders to serve your 
lotus feet. 

Krsna Karnamrta 107 

The liberation obtained by the devotees is of two types: svarupa mukti and vastu 
mukti. One who, due to practice, attains his spiritual form even in this material 
world, is served by liberation before giving up the material body. Though the 
body belongs to the material world, the soul is absorbed directly in the spiritual 
world. One should understand that such a person has attained svarupa mukti. 
When such a person gives up his material body he attains vastu mukti by Krsna's 
mercy. 

The liberation of the advaita vadis is of two types: brahma-sayujya (merging into 
the effulgence of the Tord) and Isvara-sayujya (merging into the Tord's body). 
Neither of these types of liberation is the natural position of the jiva. In the 
Brahmanda Purana these people are described: 

siddha-lokas tu tamasah pare yatra vasanti hi 
siddha brahma sukhe magna daityas ca harina hatah 

Siddhaloka, the abode of brahman, lies beyond the material world. In that place 
reside the asuras such as Kaiirsa killed by the Tord and the mayavadis absorbed in 
the bliss of brahman. 

Brahmanda Purana 

The jnanls and yogis, though they attempt to separate themselves from the 
material energy by meditations such as "aharii brahmasmi" and "tattvam asi", do 
not obtain the supreme spiritual goal of being situated in their spiritual bodies. 



Chapter 9 

The material world and the jiva are simultaneously different and 

non-different from the Lord 
Bhedabheda 

On studying the Vedas and Vedanta, the acaryas have come to two different 
conclusions. On the basis of the conclusions of Dattatreya, Astavakra, Durvasa 
and other rsis, Sankaracarya preached the philosophy of absolute monism. That is 
one type of conclusion. On the other hand, following in the footsteps of Narada, 
Prahlada, Dhruva, Manu and others, the Vaisnavas have preached the philosophy 
of pure bhakti. That is the second type of conclusion reached from studying the 
scriptures. 

There are four types of bhakti philosophy. Ramanujacarya preached visistadvaita; 
Madhvacarya preached suddha dvaita; Nimbarkacarya preached dvaitadvaita; and 
Visnu Svami preached suddha advaita. They are all preachers of pure bhakti. 

According to Ramanujacarya, there is only one reality, the Lord (advaita), who is 
qualified (visista) by cit and acit. According to Madhvacarya, the jiva is a reality 
or entity distinct from the Lord (dvaita) , but has a nature of devotion to the Lord. 
According to Nimbarka, the jiva is simultaneously different and non-different 
from the Lord (dvaita advaita), but he accepts the concept of eternal difference of 
jiva and the Lord. According to Visnu Svamii, though there is only one substance 
(advaita), there are still eternal states of difference in the form of brahman and 
jiva . Though there are differences amongst the philosophies, all the vaisnava 
acaryas have accepted the eternal nature of bhakti, bhagavan, the jiva's eternal 
servitorship and the goal of prema. They are true Vaisnavas. But though they are 
all Vaisnavas, their realizations, being slightly different for each other, were partial 
or imperfect. When Mahaprabhu appeared, he removed incompleteness from 
those realizations and taugt the world the pure science, the highest truth of pure 
bhakti. 


vyasera sutrete kahe parindma vada 
vyasa bhranta bali' td'ra uthaila vivada 
parindma vade isvara hayena vikari 
eta kahi'vivarta vada sthapana ye kari 
vastutah parindma vada sei se pramana 
dehe atmabuddhi hay a vivartera sthdna 
avicintya sakti yukta sri bhagavan 
icchayajagad rupe pay a parindma 
tathapi acintya saktye hay a adhikari 
prakrta cintamani take drstanta dhari 
ndnd ratna rasi haya cintamani haite 
tathapiha mani rahe svarupe avikrte 
brhad vastu brahma kahi sri bhagavan 
sad vidha aisvarya puma para tattva dhama 
tanre nirvisesa kahi, cic chakti nd mani 



ardha svarupa nd mdnile, purnata hay a hani 
apadana, karana, adhikarana -karaka tina 
bhagavanera savisese ei tina cihna 
sad aisvarya purnananda vigraha yanhara 
hena bhagavane tumi kaha nirakara 

In his Vedanta sutra, Srila Vyasadeva has described that everything is but a 
transformation of the energy of the Lord. Sankaracarya, however, has misled the 
world by commenting that Vyasadeva was mistaken.. Thus he has raised great 
opposition to theism throughout the entire world. According to Sankaracarya, by 
accepting the theory of the transformation of the energy of the Lord, one creates 
an illusion by indirectly accepting that the Absolute Truth is transformed. 

Transformation of energy is a proven fact. It is the false bodily conception of the 
self that is an illusion. The Supreme Personality of Godhead is opulent in all 
respects. Therefore by His inconceivable energies He has transformed the material 
cosmic manifestation. 

Using the example of a touchstone, which by its energy turns iron to gold and yet 
remains the same, we can understand that although the Supreme Personality of 
Godhead transforms His innumerable energies, He remains unchanged. 

Although touchstone produces many varieties of valuable jewels, it nevertheless 
remains the same. It does not change its original form. 

Brahman, who is greater than the greatest, is the Supreme Personality of Godhead. 
He is full of six opulences, and therefore He is the reservoir of ultimate truth and 
absolute knowledge. When we speak of the Supreme as impersonal, we deny His 
spiritual potencies. Logically, if you accept half of the truth , you cannot 
understand the whole. 

C.C. Madhya 7.121-126, 138, 140 

The personal features of the Supreme Personality of Godhead are categorized in 
three cases-namely, ablative, instrumental and locative. 

C.C. Madhya 6.144 

Are you describing as formless that Supreme Personality of Godhead whose 
transcendental form is complete with six transcendental opulences? 

C.C.Madhya 6 152 

Veda Vyasa in the Vedanta Sutras has taught parinama vad (transformation), not 
vivarta vada (illusion). But Sankaracarya, claiming that in parinama vada the Lord 
becomes subject to change, changed the meaning of the sutras and established 
vivartavada. The meaning of the words 'parinama' and 'vivarta 1 are given in the 
Vedantasara written by Sadananda Yogindra, 59 verse: 

satattvato'nyatha buddhir vikdra ity udiratah 
atattvato'nyatha buddhir vivarta ity udahrtah 



The perception of a different object when a reaf object takes another form is caffed 
parinama. Perception of a different object when there is actuaffy no different object 
is caffed vivarta. 

Parinama is transformation of an object. The exampie is the formation of yogurt 
from milk. An example of vivarta is mistaking a rope for a snake. 

Taking these definitions, the followers of Sankaracarya say that the jiva and the 
material world can never be a transformation of the Tord. If one accepts such a 
transformation of the Tord, it must be considered a perverted state of the Tord. As 
yogurt is a perverted state of milk, one must say that the world is a perverted state 
of the Tord. Therefore, they say, parinama is not acceptable. If out of ignorance a 
person accepts a rope as a snake, from that mistake many difficulties arise. They 
claim the perception of the material world is similar to this. The world does not 
exist. Out of ignorance that which is perceived as world is actually an illusion, 
vivarta. By accepting this proposition, the Tord is not subject to change or 
transformation. By such reasoning, the theory of vivarta is established. 

Mahaprabhu's teaching is as follows. There is no substance to the theory of vivarta 
vada. Thinking the material body to be the self is comparable to the mistaking a 
rope for a snake. That is vivarta. However the material body is not false. And to 
claim that the Tord, through illusion or vivarta, becomes the material body and the 
material world, that the Tord falls under the illusion of thinking he is a jiva , is a 
detestable belief. 

Parinama is accepted in the Vedanta Sutras of Vyasa. By rejecting parinama, one 
admits that all-knowledgeable Vyasa is mistaken. Just as milk transforms into 
yogurt, the Lord's inconceivable energy, by his wish, is transformed into the jiva 
and the material world. There is no transformation of the Lord or Brahman. 

What is transformed through the influence of the Lord's variegated, inconceivable 
energies can never make the Lord the object of transformation. 

Though a material example cannot fully represent spiritual matters, by accepting 
an example one can clarify a spiritual topic. Thus it is stated that touchstone, 
though producing piles of jewels, remains unchanged. On the spiritual level, one 
can think of the Lord's creations in the same way. Though creating unlimited jivas 
and unlimited universes by his inconceivable energy just by his will, the Supreme 
Lord remains without change. 

One should not think the words "without change" make the Lord impersonal, 
absolutely without quality. The absolute truth is endowed with the six opulences 
in full as Bhagavan. By claiming the Lord is absolutely without qualities, one is 
claiming he is without spiritual energies. However, by his inconceivable energies, 
the Lord is eternally endowed with qualities as well as being devoid of qualities. 

To claim absolute absence of qualities is acceptance of only half of the Lord's form. 
By this, one is destroying his completeness. 

The three ways in which the Lord is the cause (ablative, instrumental, locative- 



from whom, by whom and in whom everything exists) is explained in the sruti: 

yato va imani bhutani jayante yena jatani jiva nti yat 
prayanty abhisamvisanti tad vijijnasasva tad brahma 

Inquire about the brahman from who everything is born, by whom everything is 
sustained, and into whom everything enters. 

Taittiriya Upanisad 3.1 

"From whom all beings are born" describes the Lord in the ablative function. "By 
whom all beings continue to live" describes the Lord in his instrumental function. 
"Into whom they enter" describes his locative function. The supreme being is 
qualified by these characteristics; these are his qualities. Thus the Lord is always 
endowed with qualities, and can never be without form or qualities. The form of 
eternity, knowledge, and bliss, full of the six opulences, is the Lord's eternal 
spiritual form. 

Sri Jiva Gosvami in his Bhagavat Sandarbha has explained the Supreme 
Personality of Godhead as follows: 

ekam eva paramam tattvam svabhavikacintya saktya sarvadaiva svarupa-tad-rupa- 
vaibhava-jiva-pradhana-rupena caturdhavatisthate suryantara-mandala-sthita-teja 
iva mandala-tad bahirgata-tad-rasmi-tat-praticchavi rupena 

There is one Supreme Being. He is naturally endowed with inconceivable energies. 
Through these energies he exists eternally in four states: His own form, His 
spiritual expansions, the jiva and pradhana (matter). These four states may be 
compared to the sun's power, the sun globe, the sun's rays and the sun's 
effulgence. 

Bhagavat Sandarbha 16 

In the above quoatation, His own form (svarupa) means the form of eternal bliss 
and knowledge. His spiritual abode, names, associates and all objects assisting in 
pastimes are the expansions (vaibhava). The eternally liberated and eternally 
conditioned souls are the jivas. Maya and all the gross and subtle elements of the 
universe are indicated by the word "pradhana". These four manifestations are 
manifested from the eternal supreme being. 

How can eternally contradictory objects exist within the Supreme Being? For the 
intelligence of the jiva , this is impossible, because the intelligence of jiva is 
limited. However, by the inconceivable energy of the Lord, it is not impossible. 
Sri Jiva Gosvami has called this conception acintya bhedabheda in his work Sarva 
Samvadini. The philosophy of difference and non-difference called dvaitadvaita of 
Nimbarkacarya is not perfect (not explaining the contradiction). The Vaisnava 
world has received the perfection of this philosophy through the teachings of 
Caitanya Mahaprabhu. Since the root of acintya bhedabheda lies in 
Madhvacarya's acceptance of the eternal form of the Lord, full of eternal bliss and 
knowledge, Caitanya Mahaprabhu accepted the Madhva sampradaya. Because the 



previous Vaisnava acaryas' philosophies all had a slight philosophical deficiency, 
they appeared as different sampradayas with mutually differing philosophies. By 
the power of his own omniscience, Caitanya Mahaprabhu hascompleted what is 
lacking in all these philosophies. 

Taking Madhva's acceptance of the eternal form of the Lord; Ramanuja's 
conception of the energies (qualities) of the Lord; Visnu Svami's concept of the 
Lord 1 oneness by complete dedication to Him; and Nimbarka's conception of the 
Lord's simultaneous difference and non-difference, Caitanya Mahaprabhu made 
them perfect, mercifully offering to the world the pure scientific philosophy of 
acintya bhedabheda. Very soon there will be only one sampradaya of bhakti 
philosophy, called Sri Brahma sampradaya. All other sampradayas will reach their 
perfection in this brahma sampradaya. 

There is the following karika to summarize this: 

sarvatra sruti-vakyesu tattvam eka viniscitam 
navidyakalpitarh visvam na jlva-nirmitarh kila 
atattvato' nyatha buddhir vivarta ity udahrtah 
satattve visva etasmin vivarto na pravartate 
acintya-sakti-yuktasya paresasyeksanat kila 
maya-namny apara saktih suyate sacaracaram 
bhedabhedatmakam visvam satyarh kintu vinasvaram 
na tatra jiva-jatanam nitya-sambandha eva ca 
na brahma-parinamo vai sakteh parinatih kila 
sthula-lingatmakam visvam bhogayatanam atmanah 

If one examines all the statements of all the scriptures, one can understand that 
there is one eternal truth. The world is true, not a false object imagined through 
ignorance. It has arisen through the free will of the Supreme Lord, not through 
the jiva . Perception of a false object is called vivarta. Though the world is 
temporary, it is real, having arisen through the glance or will of the Lord endowed 
with inconceivable energies. There is no factor of illusion or vivarta here. The 
Supreme Lord's inferior energy is maya. By her will, this material world of moving 
and non-moving entities appears. The whole universe is at once identical with and 
different from the Lord by his inconceivable energy. Though the world is real, it 
is not the ultimate real. The Kathopanisad and Svetasvatara Upanisad prove this: 
nityo nityanam cetanas cetananam (I am the chief eternal and the chief of all 
conscious entities.) 

Exclusive duality, exclusive monism, pure monism or qualified monism-these 
philosophies all agree with some of the statements of the scriptures, but contradict 
other scriptural statements. But the philosophy of acintya bhedabheda is a 
philosophy which agrees with all the statements of scripture. It is the natural 
object of the faith of the jiva and approved by all the devotees. 

The jiva does not have an eternal relation with this material world, which is a 
transformation of the Supreme Brahman's energy, not a trans 



Chapter 10 

Sadhana of the Jiva, Pure Bhakti 


A factual delineation of the sadhana of the jiva will be presented, through 
examination of the nature of pure bhakti, the qualification for bhakti, the types of 
bhakti and the various services of bhakti. 

The nature of pure bhakti is discussed by Sri Rupa Gosvami in Bhakti Rasamrta 
Sindhu purva vibhaga 1.22, as well as Caitanya Caritamrta Madhya 19,. 167: 

anyabhilasita sunyam jnana-karmady anavrtam 
anukulyena krsnanusllanam bhaktir uttamam 

To serve Krsna in a favorable mood by all the senses is called Krsna bhakti. Being 
free from all desires except the desire to increase devotion to Krsna, without 
worshiping any other personality or devata as another Lord; being devoted to 
Krsna alone, giving up all practice of jnana and karma, and serving Krsna with all 
the senses in a favorable mood, is called pure devotional service. 

Favorable (anukulya) refers to a pleasing attitude towards Krsna. It is possible to 
cultivate realization of Brahman or Paramatma by following the paths of jnana or 
yoga. But these are not bhakti (not being pleasing to the Lord.). By the word 
"jnana" is meant cultivation of analytical knowledge and search for 
undifferentiated Brahman. Flowever, for the perfection of the jiva, it is very 
necessary to have knowledge <jnana) of the true nature of jiva, jada (matter) and 
Bhagavan and their relationships. This is included within the cultivation of 
devotional service. 

By the word 'karma" is meant daily (nitya), periodic (naimittika) or personally 
motivated (kamya) rituals such as prayascitta or atonement ceremonies, which are 
directed away from the Lord. Though the acts of service to Krsna seem almost like 
karma, because of the distinct quality of faith in Krsna, the activities are called 
bhakti rather than karma. The practice of detachment (vairagya) which is 
practiced before taking to bhakti is also a type of karma. Only the unmotivated, 
direct desire of the soul to serve Krsna is seen in the activities of bhakti. 

There are four qualities in the state of sadhana bhakti and two qualities in the 
stage of perfection of bhakti. 

klesa-ghnl subhada moksa-laghuta-krt sudurlabha 
sandrananda-visesatma srl-krsndkarsinl ca sa 

1. The first characteristic of sadhana bhakti is the destruction of miseries, 
constituted of ignorance (seed of sin), desire for sinful action, and sinful action 
(and reaction); and ignorance (seed of punya), desire to do punya and the actions 
of punya. 



2. The second characteristic of sadhana bhakti is the bestowal all good 
qualities and pure happiness ot the jiva, as well manifesting the affection from all 
living entities and to all living entities. 

3. The third characteristic is to consider liberation as very insignificant. 

4. The fourth characteristic is its rare attainment. Even after performing all 
the activities of bhakti for a long time if the person does not have deep attachment 
to the goal, he cannot attain prema. 

5. The fifth quality is the intense bliss. 

6. The sixth qualitiy is the ability to attract even Krsna. The last two manifest 
in the stage of perfection. 

B.R.S. Purva Vibhaga 1.17 

The first four qualities are also seen in the perfect stage of bhakti. The first part of 
the perfect stage is called bhava bhakti. At this stage, the first four qualities appear 
in full. The final stage of perfect bhakti is prema. In the stage of practice, there is 
sadhana bhakti and in the stage of perfection (sadhya) there is bhava bhakti and 
prema bhakti. Pure logic can never hope to capture the essence of bhakti. 
However if logic is obedient to favorable inclination to Krsna, then bhakti may be 
understood. In this chapter only sadhana bhakti will be discussed. 

The quality of sadhana bhakti is this: 

krti-sadhya bhavet sadhya-bhava sa sadhanabhidha 
nitya-siddhasya bhdvasya prakatyam hrdi sadhyata 

When a person tries to attain the goal of pure bhakti (sadhya-bhava) through 
utilization of his senses (krti-aadhya) it is called sadhana bhakti. The goal is 
eternally perfect (nitya-siddhasya), but that practice by which it becomes manifest 
in the heart (prakatyam hrdi) is called sadhana. 

B.R.S. Purva Vibhaga 2.2 


Types of Bhakti 

The import here is that the suitable method by which a person is able to absorb his 
mind in Krsna is called sadhana bhakti or upaya bhakti. This sadhana bhakti is of 
two types: vaidhl and raganuga. 

Sadhana bhakti is called vaidhl bhakti when the soul practices devotion to Krsna 
according to the regulation of scriptures, lacking natural attraction to Krsna. The 
rules of vaidhl bhakti should be practiced by brahmanas, ksatriyas, vaisyas and 
sudras; by brahmacans, grhasthas, vanaprasthas and sannyasls. This is glorified in 
the scriptures. In the Narada Pancaratra this is also described: 

surarse vihita sastre harim uddisyaya kriya 
saiva bhaktir iti prokta tayd bhaktih para bhavet 

All the activities prescribed in the scriptures to please the Tord are called sadhana 
bhakti, or upaya bhakti. By that means para bhakti or sadhya bhakti (upeya 



bhakti) is attained. 


Narada Pancaratra 


Qualificaton (devotees according to faith) 

There are three types of people practicing sadhana bhakti.: 

sraddhavan jana haya bhakti adhikari 
uttama madhyama kanistha sraddha anusari 

A faithful devotee is a truly eligible candidate for the loving service of the Lord. 
According to one's faith, one is classified as a topmost devotee, an intermediate 
devotee or an inferior devotee. 

C.C. Madhya 22. 64 


The meaning of faith (sraddha) is this: 

sraddhah sabde visvasa kahe sudrdha niscaya 
krsne bhakti kaile sarva karma krta haya 

By rendering transcendental loving service to Krsna, one automatically performs 
all subsidiary activities. This confident, firm faith, favorable to the discharge of 
devotional service is called sraddha. 

C.C. Madhya 22.62 

To have firm faith that devotion to Krsna is the only means for the jiva, and that 
attempts at karma and jnana devoid of devotion are useless-such a favorable 
inclination of the heart is called faith or sraddha. If a person's faith is deep and 
unshakeable, he is called an uttama adhikari. One whose faith is moderately firm 
is called a madhyama adhikari. The person who as no firm faith, such that he has 
danger of changing faith due to opposing arguments, is called a kanistha adhikari. 
There are two types of kanisthas: those whose faith is mixed with karma and 
jnana and those whose faith is free from karma and jnana. Those free from karma 
and jnana can attain the uttama level through devotee association. Those whose 
faith is mixed with karma and jnana progress only with great difficulty and the 
very strong mercy of devotees. 

Concerning the mixed faith of a kanistha, Srila Rupa Gosvanri has written in 
Bhakti Rasamrta Sindhu: 

mrdu sraddhasya kathita svalpa karmadhikarita 

A person who has only tender faith has a slight tendency to karma. 

B.R.S. Purva Vibhaga 2.186 

People of tender faith perform bhakti by means of the varnasrama system and 
offering of the results of their work (karmarpana). Their bhakti is not real bhakti 
but a semblance of bhakti (bhakty abhasa): their chanting of Hare Krsna is called 
shadow namabhasa (chaya namabhasa). If that bhakti harbors material desires or 



desire for liberation, it is called pratibimba namabhasa. In that case, such persons 
are called karmis or jnanis but not bhaktas. The kanistha adhikarl offering the 
result of his work or knowledge to Krsna (karma-jnana arpana), without any 
desire other than to please Krsna (anyabhilasita sunya) is called vaisnavabhasa, or 
vaisnava praya, almost a vaisnava. 

(Bhakti is devoid of cultivation of jnana,and vairagya and desire for mukti) 

When Ramananda was defining sadhana bhakti, Mahaprabhu gave the answer 
"This is external, please say more." That was because this Ramananda was 
speaking of the vaisnava praya, on the stage of tender faith. Later, when 
Mahaprabhu replied "This is correct, please say more," Ramananda had begun to 
discuss pure bhakti. Quoting from Srirnad Bhagavatam he gave a description of 
the devotee with firm faith, who rejects jnana: 

jndne prayasam udapasya namanta eva 
jlvanti sammukharitam bhavadlya-vartam 
sthane sthitah sruti-gatarh tanu-van manobhir 
ye prayaso' jitajito'py asi tais trilokyam 

To attempt to understand the Lord by the ascending process, through knowledge 
gained by the material senses is called asrauta, but Krsna is not obtainable by 
mind, words and body. The devotee thus gives up the path of logic through 
observation of temporary external objects by the temporary senses, and hears from 
the mouths of the devotees devoid of the four defects of illusion, inattention, 
cheating and limited senses, and with direct realization of the truth. He serves by 
hearing about and glorifying Krsna with faith. Devoid of all false ego, he dedicates 
his whole life, body, mind and words, to hearing and chanting the authorized 
message of bhakti. Though unconquerable, the Lord becomes known and 
controlled by prema bhakti of this devotee, whatever status he occupies in the 
three worlds. (Srila Bhaktivinoda's translation) 

S.B.10.14.3 

By the accumulation of devotional credits of many lifetimes, the jiva attains faith 
favorable for development of bhakti. With this faith, if the devotee minimizes his 
material needs just to maintain his life, real bhakti will arise. This is not the 
practice dry renunciation aiming at liberation. 

bhukti-mukti-sprha yavat pisacl hrdi vartate 
tavad bhakti sukhasyatra katham abhyudayo bhavet 

As long the witches of bhukti and mukti linger in the heart, how can pure bhakti 
arise? 

B.R.S. Purva 2.16 

The desire for mukti is quite contrary to bhakti. Among the five types of mukti 
(salokya, samlpya, sarupya, sarsti and sayujya) sayujya mukti is extremely 
contrary. But the devotees do not even aspire for the four other types of mukti. 



As Srimad Bhagavatam says: 


salokya sarsti samipya sarupyaikatvam apy uta 
diyamanam na grhnanti vind mat sevanam janah 

A pure devotee does not accept any kind of liberation-salokya, sarsti, samipya, 
sarupya or ekatva-even though they are offered by the Supreme Personaiity of 
Godhead. 

S.B.3.29.i3 

There is no speciai quafification for sadhana bhakti as there is in varnasrama. Any 
person who deveiops faith (as described above) has the quafification for bhakti. 
Such a person, who is quafified for bhakti, (being on a higher ievei of 
quafification) is not obfigated to perform karma or to induige in vikarma. 

Quafified for bhakti, he has no taste for sinful activity. If a sinful act by chance 
takes place, its effect is destroyed by bhakti itself. One does not depend on 
atonements (prayascitta). 

As Srimad Bhagavatam says: 

svapada-mulam bhajatah priyasya 
tyaktanya bhdvasya harih paresah 
vikarma yac chotpatitam kathancid 
dhunoti sarvam hrdi sannivistah 

One who has thus given up all other engagements and has taken full shelter at the 
lotus feet of Hari, the Supreme Personality of Godhead, is very dear to the Lord. 
Indeed, if such a surrendered soul accidentally commits some sinful activity, the 
Supreme Personality of Godhead, who is seated within everyone's heart, 
immediately takes away the reaction to such sin. 

S.B.11.5.42 

Proper determination of ones qualification is the cause of all good qualities. 
Performing actions not suitable to ones qualification is the cause of all faults. 

sve sve'dhikare yd nista sa gunah parikirtitah 
viparyayas tu dosah syad ubhayor esa nirnayah 

Steadiness in one's own position (proper qualification for actions) is declared to be 
actual piety, whereas deviation from one's position is considered impiety. In this 
way the two are definitely ascertained. 

S.B.11.21.2 

Performing the activities of devotion with steadiness, as mentioned in the above 
verse, is the direction of the scriptures. 



The activities of bhakti 


Being qualified with the requisite faith, the devotee performs the activities of 
vaidhl bhakti according to the scriptural injunctions. There are many angas or 
activities of bhakti, but they may be abbreviated as sixty-four. These are: taking 
shelter of an authorized guru, taking initiation and teachings from guru, serving 
the guru, following the path of the previous devotees, inquiry about the ultimate 
truth, renouncing material enjoyment for Krsna, living in a devotional tirtha, 
accepting what is necessary to maintain the body, observing ekadasi, respect for 
the asvattha and dhatri trees. These ten angas are the beginning of devotional 
service, and must be practiced. 

The next ten are: giving up material association, not making unqualified disciples, 
giving up big material endeavours, giving up studying of books devoid of bhakti, 
or superificial study of bhakti sastra, or argumentation on the same, not being 
miserly in dealings, not falling into lamentation, giving up disrespect to devatas, 
not giving agitation to other entities by ones work, giving up seva and nama 
aparadhas, avoiding hearing criticism of Krsna or his devotees. These ten are 
practiced by avoidance. The chief among all the twenty are taking shelter of guru, 
taking initiation and serving the guru. 

Wearing the marks of a Vaisnava, wearing the names on the body, receiving the 
flower remnants, dancing before the Lord, offering obeisances, standing when the 
Lord approaches, following the procession of the Lord, going to the temple, 
parikrama, deity worship, service to the Deity, singing, sanklrtana, japa, vijnapti, 
offering praise to the Lord, tasting prasadam, taking the foot wash, smelling the 
incense or flowers, touching the deity, seeing the deity, performing aratrika, 
seeing festivals, receiving the Lord's glance, offering things dear to oneself, putting 
forth all effort for Krsna's sake, surrender to the Lord's will in all cases, service to 
tulasi, Bhagavatam, Mathura and Vaisnavas, holding festivals along with the 
devotees, observance of Kartika vrata, celebration of Janmastami etc. serving the 
deity, relishing the meaning of the Bhagavatam in association of devotees, 
association with advanced devotees, nama sanklrtana and living in Mathura. 

Even with a little practice of the last five items, a person can attain bhava bhakti. 
Amongst the items, some are engagement for the body, some for the senses, and 
some for the mind. In other words, vaidhl sadhana bhakti may be defined as the 
method of engaging the body, mind and senses in Krsna's service. Some devotees 
reach perfection by practice of one item, and others practice many. The material 
results which these activities yield are recorded in the scriptures, but these are 
only meant for encouraging the materialistic person. Actually the main result of 
any of the items of sadhana bhakti is one-attraction of the jiva to Krsna. 

Though the items of bhakti are classified as sixty-four, they are factually only nine 
items. 

As Srnnad Bhagavatam says: 



sravanam kirtanarh visnoh smaranarh pada-sevanam 
arcanam vandanam dasyam sakhyam atmanivedanam 
iti pumsarpita visnau bhaktis cen nava laksana 
kriyeta bhagavaty addha tan manye'dhltam uttamam 

Hearing and chanting about the transcendental holy name, form, qualities, 
paraphernalia and pastimes of Lord Visnu, remembering them, serving the lotus 
feet of the Lord, offering the Lord respectful worship with sixteen types of 
paraphernalia, offering prayers to the Lord, becoming His servant, considering the 
Lord one's best friend, and surrendering everything unto Him-these nine processes 
are accepted as pure devotional service. One who has dedicated his life to the 
service of Krsna through these nine methods should be understood to be the most 
learned person, for he has acquired complete knowledge. 

S.B.7.5.23-24 

Caitanya Caritamrta says the same in Madhya Lila. 22.118. 

Those knowledgeable of bhakti do not say that the acts of karma are at any time an 
ariga or activity of bhakti. Unless an action loses its fruitive intention and attains 
the form and name of causeless devotion, it does not become bhakti. Before karma 
transforms its very nature, it undergoes three stages: niskama karma (karma 
without material desire), karmarpana (offering the results to Krsna) and karma 
yoga. When a person passes these three stages, the very form of karma (karma 
svarupa) changes and becomes devotional service. 

Thus Srirnad Bhagavatam says: 

tavat karmani kurvlta na nirvidyeta yavata 
mat katha sravanadau va sraddha yavan na jayate 

As long as one is not satiated by fruitive activity and has not awakened his taste for 
devotional service by sravanam klrtanam visnoh, one has to act according to the 
regulative principles of the Vedic injunctions. 

S.B.11.20.9 

When a person becomes indifferent to karma, karma simply becomes jnana. 

When real faith in topics of Krsna arises, karma changes into bhakti. 

Concerning niskama karma and karmarpana, Narada says: 

naiskarmyam apy acyuta bhava varjitarh 
na sobhate jnanam alam niranjanam 
kutah punah sasvad abhadram Isvare 
na carpitam karma yad apy akaranam 

When brahma jnana, essentially devoid of both karma and devotion to Acyuta, has 
no good qualities, naturally karma, which by nature is inauspicious, even if it 
becomes niskama, without desire, cannot attain any good qualities, as long as it is 
not offered the Lord. 



S.B. 1.5.12 


How karma offered to the Lord (karmarpana) becomes bhakti is described by 
Narada in Bhagavatam: 

amayo y as ca bhutdnam jayate yena suvrata 
tad eva hy amayarh dravyam na pundti cikitsitam 
evarh nrnam kriyayogah sarve samsrti- hetavah 
ta evatma vinasaya kalpante kalpitdh pare 
yad atra kriyate karma bhagavat-paritosanam 
jnanarh yat tad adhlnam hi bhakti-yoga- samanvitam 
kurvana yatra karmani bhagavac-ciksaya' sakrt 
grnanti guna-namani krsnasyanusmaranti ca 

If one tries to cure a sickness by the very cause of the sickness, the disease will 
never be cured. The cause of the disease of samsara of the jiva is karma kanda. 
Whether it is niskama (performed without desire for resutls), or offered to the 
Lord, it still does not yield destruction of samsara. Only after karma is accepted 
only to the extent of maintaining the body does it lose its nature as karma. Only 
then can it transform into bhakti. Only when those karmas alone which are 
favorable for pleasing the Lord are accepted, and the person accepts sambandha 
jnana concerning bhakti, does all karma become bhakti yoga. Making all actions 
in relation to Krsna, and accepting the teachings concerning the Lord, the devotee 
should constantly chant and remember the qualities and names of Krsna. This is 
the instruction of the scriptures. 1 

S.B.l.5.33.36 

Though jnana and vairagya are somewhat favorable for entering bhakti, they are 
not angas of bhakti. If they become prominent, they harden the heart, and one 
cannot appreciate bhakti, which is by nature very tender. They are by nature 
obstacles in the development of relation with Krsna. Devotion is the only cause 
of bhakti. Rather than practice vairagya, the devotee should practice yukta- 
vairagya. 


anasaktasya visayan yathdrham upayunjatah 
nirbandhah krsna-sambandhe yuktam vairagyam ucyate 

Relating everything in the world as much as possible to Krsna in a favorable 
way,without being attached, is called yukta vairagya. 

B.R.S. Purva Vibhaga 2.125 

Yukta vairagya is necessary in sadhana bhakti, whereas cultivation of knoweldge 
and false renunciation are not angas of bhakti but contradictory elements. The 
display of devotion to gain money or disciples is also far removed from true 
devotion and is also contradictory to true bhakti. Qualtities such as proper 
discrimination are certainly necessary in practice of bhakti, but they are not angas 
of bhakti. Yama niyama, ahimsa, cleanliness-the aspects of good character-become 
splendorous when they take shelter of an anga of bhakti. They are not 



independent arigas of bhakti. 


jnana vairagyadi bhaktira kabhu nahe ariga 
ahimsa yama niyamadi bule krsna bhakta sanga 

The path of speculative knowledge and renunciation is not very essential for 
devotional service. Indeed, good qualities such as nonviolence and mind and sense 
control automatically acompany a devotee of Lord Krsna. 

C.C. Madhya 22, f45 


Raganuga bhakti 

Up until now, vaidhi bhakti has been discussed. Now we will discuss raganuga 
sadhana bhakti. 


isthe svarasiki ragah param avistata bhavet 
tan mayl yd bhaved bhaktih satra ragatmikodita 

Raga or attachment means intense and natural absorption in the object of love. 
When devotion to Krsna has this quality it is called ragatmika bhakti. 

B.R.S. Purva Vibhaga 104 

The practice of following this mood of ragatmika bhakti is called raganuga bhakti. 
Just as bhakti which follows the rules of scripture is called vaidhi bhakti, so that 
bhakti which follows after ragatmika bhakti is called raganuga bhakti. Neither of 
these is the goal or perfection; both are sadhana or practice. Ragatmika bhakti has 
two types: kamanuga and sambandhanuga. 

The ragatmika bhakti of the inhabitants of Vraja and Mathura is well known. 

Those who are eager to attain the mood of those devotees are qualified for 
raganuga sadhana bhakti. Just as the qualification for vaidhi bhakti is faith in 
scripture, so the qualification for raganuga bhakti is a greed to attain the mood of 
the ragatmika devotees. 

tat tad bhavadi-madhurya-srute dhlryad apeksate 
natra sastrarh nayuktim ca tal lobhotpatti laksanam 
krsnam smaran janam easy a prestham nija- samihitam 
tat tat hatha ratis casau kuryad vasam vraje sada 
seva sadhaka-rupena siddha-rupena catra hi 
tad bhdva lipsuna kdryd vraja-lokanusaratah 

Scripture and logic are not the symptoms of greed for the Lord. When the mind 
eagerly awaits absorption in the mood of love on hearing sweetness of the 
particular moods it is called pure greed. The method of practice is this: to relish 
topics of Krsna's pastimes while remembering Krsna and ones chosen Vraja 
devotee, to live in Vraja constantly, and to serve Krsna in ones body or chosen 
spiritual body, through service similar to that of the inhabitants of Vraja with a 
greed for the mood of ones chosen ideal. 



B.R.S. Purva Vibhaga 118, 150-151 


Among the arigas of bhakti mentioned in vaidhl bhakti such as kirtana , those 
which are favorable for his service are accepted by the practitioner of raganuga. 
Those aspiring for dasya rasa copy the mood and gestures of Patraka and other 
servants; those desirous of sakhya rasa copy the mood and gestures of Subala and 
other friends; those desirous of parental rasa copy the mood and gestures of 
Yasoda and other elders; and those desirous of madhura rasa copy the mood, 
service and gestures of the Vraja gopis. 

There are two types of ragatmika bhakti: by kama and sambandha. Similarly there 
are two types of raganuga bhakti: kamanuga and sambandhanuga. Of the two, 
kamanuga is stronger and more prominent. In kamanuga there are also two 
divisions: sambhogeccha mayl and tad bhavecchamayi. In the first, the devotee of 
Krsna is inclined to give pleasure to Krsna; in the latter the devotee relishes the 
sweet relation between Radha and Krsna. That bhakti in which one indentifies 
with devotees of Krsna who have conventional relationships with Krsna is called 
sambandhanuga. In Dvaraka the queens' love is madhura rasa based on 
sambandha. In Vraja, only kamanuga madhura rasa exists. 

Tord Caitanya taught that the tendencies of the jiva suddenly manifest through the 
raganuga process. Tord Caitanya has approved of worship in the raga mode (raga 
marga). If a soul by good fortune gets association with devotees who have the 
mercy of Gauranga, he will certainly become greedy for the mood of the Vraja 
vasis. But as long as he does not have such association, he must practice vaidhl 
bhakti. Just on taking shelter of the lotus feet of Gauranga he enters the path of 
raga. Those eager for the path of spontaneous attraction first practice raganuga 
bhakti. In practicing raganuga bhakti the person quickily develops an extremely 
high qualification. On attaining greed for the mood of the Vraja vasis, no other 
attraction remains. When that greed arises, the practitioner immediately becomes 
completely disinterested in sinful action, piety, social duty, neglect of duty, 
forbidden actions, speculation, and dry renunciation. 

adau sraddha tatah sadhu-sango'tha bhajana kriya 
tato' nartha nivrttih syat tato nistha rucis tatah 
athasaktis tato bhavas tatah premabhyudancati 
sadhakanam ay am premnah pradurbhave bhavet kramah 

In the beginning, there must be faith. Then one becomes interested in associating 
with pure devotees. Thereafter one is initiated by the spiritual master and 
executes the regulative principles under his orders. Thus one is freed from all 
unwanted habits and becomes firmly fixed in devotional service. Thereafter, one 
develops taste and attachment. This is the way of sadhana bhakti, the execution of 
devotional service according to the regulative principles. Gradually emotions 
intensify, and finally there is an awakening of love. This is the gradual 
development of love of Godhead for the devotee interested in Krsna 
consciousness. 

B.R.S. Purva Vibhaga, Prema bhakti lahiri,ll 



In the vaidhi bhakti process following this gradually method, attainment of bhava 
takes a long time. However, if greed for the mood of the Vraja vasls develops, the 
material desires are quickly destroyed, since no other desires have a place. Along 
with greed for Krsna simultaneously arises bhava. 

On the path of raga, however, it is necessary to avoid imitation or deception. If 
that occurs, it produces disturbance and obstacles, though the person may think 
that his corrupted raga is real raga. Finally, material association turns that raga 
into material attraction and causes falldown of the jiva. 

The devotee of Caitanya Mahaprabhu, after having developed real greed, practices 
raganuga bhakti. Following the same rules as vaidhi bhakti, the devotee takes 
shelter of genuine guru, serves the deity, takes Vaisnava association, studies the 
devotional literature, lives in a place of the Lord's pastimes, and chants the Lord's 
name. Along with this, the devotee serves Krsna in an intense mood of love in his 
spiritual body (siddha deha), following the sentiments of the Vraja vasls. 


Chanting 

The fortunate devotee, by taking shelter of the Holy Name, the supreme process, 
will become absorbed in service on the level of bhava. In chanting the name, 
diksa and purascarya rites are not necessary. By avoiding nama abhasa and nama 
aparadha, gradually the person will be able to chant the name continuously. By 
continuing to chant in this way, the devotee, trying to attain the merciful glance of 
the deity, will continuously realize the Lord's name and form. Gradually, he will 
be able to realize simultaneously the name, form and qualities of the deity. 

Finally, he will realize the name, form and qualities while meditating on the 
factual pastimes of the Lord. By participation in the pastimes, rasa arises. Rasa is 
the last attainment. The stage of rasa can be quickly attained if the devotee 
maintains an intense longing for rasa while chanting the name. 

The offenses against the name are ten as mentioned in the Padma Purana: 

satam ninda-namnah param aparadham vitanute 
yatah khyatim yatam katham u sahate tad vigarham 
sivasya sri visnorya iha guna namadi sakalam 
dhiya bhinnam pasyet sa khalu hari-namahitakarah 
guror avajnd sruti-sastra-nindanam 
tatharthavado hari namni kalpanam 
namno balad yasya hi papabuddhi 
na vidyate yasya yamair hi suddhih 
dharma-vrata-tyaga-hutadi-sarva- 
subha-kriya samyam api pramadah 
asraddadhane vimukhe'py asrnvati 
yas copadesah siva-namaparadhah 
srute'pi ndma-mdhatmye yah priti rahito narah 
aharn mamadi paramo namni so'py aparadha-krt 



To show envy or criticize the pure devotee. 

To think that the devatas are equal to Krsna. 

To disrespect or disobey the guru. 

To disrespect the scriptures. 

To think that the glorification of the Name is empty praise. 

To imagine meanings of the Name. 

To commit sin on the strength of the Name. 

To consider the Name on the same level as pious actions. 

To give the Name to unqualified people. 

Not to have faith in the Name or taste for the Name after hearing its glories, and to 
accept the Name without giving up material attachment. 

There are two types of namabhasa: chaya namabhasa and pratibimba namabhasa: 
Chanting the name without offense but devoid of proper knowledge is called 
chaya namabhasa. When, through devotional association, a devotee obtains 
proper knowledge, it becomes the pure name, suddha nama. When the chanting 
of the name is covered by material desires, by jnana and karma, or by dry 
renunciation, it is called pratibimba namabhasa. At times pratibimba namabhasa 
comes close to chaya nama bhasa and at times it turns to aparadha. For nama 
aparadha, there is no other remedy than to continually chant in the association of 
devotees. 


Vaisnavas according to chanting 

Those vaisnavas who are surrendered to the pure name are called vaisnavas 
following the footsteps of Sri Caitanya. Those who chant the name in this way 
periodically are called vaisnavas. Those who chant in this way continuously are 
called better vaisnavas. Those whose proximity causes others to chant purely are 
called the best of vaisnavas. 

ataeva yanra mukhe eka krsna nama 
sei ta' vaisnava, kariha tanhara sammana 
krsna nama nirantara yahara vadane 
sei vaisnava srestha, bhaja tanhara carane 
yanhara darsane mukhe aise krsna nama 
tanhare janiha tumi vaisnava pradhana 
krama kari kahe prabhu vaisnava laksana 
vaisnava vaisnavatara ara vaisnavatama 

One who is chanting the Flare Krsna mantra is understood to be a Vaisnava; 
therefore you should offer all respects to Him. A person who is always chanting 
the holy name of the Lord is to be considered a first-class Vaisnava, and you duty 
is to serve his lotus feet. A first -class Vaisnava is he whose very presence makes 
others chant the holy name of Krsna. In this way Sri Caitanya Mahaprabhu 
instructed about different types of Vaisnavas-the Vaisnava, Vaisnavatara and 
Vaisnavatama. He thus successively explained all the symptoms of a Vaisnava to 
the inhabitants of Kullna grama. 



C.C. Madhya 16.72, 74-75 


One should take association with all these vaisnavas. One should respect the 
ordinary vaisnava. One should take shelter at the feet of the better and best 
vaisnavas. Serving such vaisnavas, the householder vaisnava should celebrate and 
feel satisfied. Whether the vaisnava is a householder or renounced, according to 
his level, the devotee should respect him. The devotee will seek out and serve the 
Vaisnavas superior to himself. 

sajatlyasaye snigdhe sadhau sarigah svato vare 
srlmad bhagavatarthanam asvado rasikaih saha 

One should taste the meaning of Srlmad Bhagavatam in the association of pure 
devotees, and one should associate with the devotees who are more advanced than 
oneself and endowed with a similar type of affection for the Lord. 

B.R.S. Purva Vibhaga 2.40 

One should not find fault in the previous sins of the vaisnava nor the sins which 
have disappeared or are about to disappear, nor should he find fault in the 
accidental commission of sin. 

na prakrtatvam iha bhaka-janasya pasyet 
One should not see the devotee from the material point of view. 

Upadesamrta 6 

The householder should perform only activities leading to the spiritual goal, and 
not involve himself in the sinful activities of the materialist. He should show 
appropriate compassion for all jivas. Considering himself fallen, he should give 
proper respect to all others, not demanding respect from others. The householder, 
being unattached to family life, should blend it with things related to Krsna. 
Accepting only what is necessary, he should practice relishing the chanting of the 
name. When the taste for Krsna becomes strong and the taste of material 
enjoyment becomes completely destroyed, a natural sense of detachment will arise 
due to absence of material attachment. Such a state will not appear by endeavor 
alone. 


Guru 

For practice of both types of bhakti, the bona fide guru is necessary. The guru 
engages the candidate of vaidhi bhakti according to his inclinations. He teaches 
what rules to observe and how to eliminate the obstacles. The guru shows the 
candidate of raganuga bhakti how to cultivate suitable rasa corresponding to the 
disciple's natural taste. 

There are two types of taste of greed: temporary and natural. Sometimes devotees 
hear about the qualities of Nanda or Subala, derive great bliss and sometimes show 
similar sentiments, but this bliss and the show of sentiments are short-lived. This 



is called temporary greed. There is no use in such a show. It is necessary for the 
guru to carefully examine which rasa -dasya, sakhya, vatsalya or madhura-gives 
natural greed. Detecting ones natural sentiment, the guru will give teachings 
according to that mood. If this is not done, then the instructed mood will not be 
permanent, due to the unsuitability to the disciple. It should be noted that not all 
seekers will be qualified for madhura rasa. If a guru finds it impossible for him to 
decide the rasa of the disciple, he will honestly admit his inability to the disciple 
and direct him to approach a suitable guru. The disciple has no alternative but to 
take shelter of the lotus feet of the bona fide guru. 

For fear of enlarging the book, I have made a summary study of sadhana bhakti. 
Those who have desire to know more about this can study the Purva Vibhaga of 
Bhakti Rasamrta Sindhu and the Bhakti Sandarbha. 

1 Translation of Bhaktivinoda 


Chapter 11 

Prayoj ana: the ultimate goal 

Taking a particle of mercy from the munificent Mahaprabhu, I will now present 
the final goal of the scriptures and of all human endeavors- the one, final 
attainment, prema-which even after compiling, studying and considering all the 
Vedas for hundreds of kalpas, Lord Brahma could not understand; and which even 
Lord Siva, equipped with all knowledge and yoga powers, the master of the path of 
renunciation, is always searching for; and which all liberated jivas continually 
adore as the attainment of their own glory (sva mahima). 

Caitanya Mahaprabhu, in teaching Sri Rupa Gosvami about prema, said the 
following: 


brahmanda bhramite kona bhagyavanjlva 
guru krsna prasade pay a bhakti lata blja 
mall hand hare sei blja aropana 
sravana klrtana jale karaye secana 
upajiya bade lata brahmanda bhedi' y ay a 
viraja brahmaloka bhedi' paravyoma pay a 
tave yaya tad upari goloka vrndavana 
krsna carana kalpa vrkse kare arohana 
tanha vistarita hand phale prema phala 
inha mall sece nitya sravana klrtanadi jala 
yadi vaisnava aparadha uthe hatl mdta 
upare vd chinde, tdra sukhi' yaya pdta 
ta'te mallyatna kari 1 kare dvarana 



aparddha hastira yaiche nd hay a udgama 
kintu yadi latara sange uthe upasakha 
bhukti mukti vanca yata asankhya td'ra lekhd 
nisidhacara, kutinati, jlva himsana 
labha, puja, pratisthadi yata upasakha gana 
sekajala pana upasakha badi' y ay a 
stabdha hand mula sakha barite nd pay a 
prathamei upasakha karaye chedana 
tave mula sakha bari' y ay a vrndavana 
prema phala paki' pare, mall asvadaya 
lata avalambi' mall kalpa vrksa pay a 
tanha sei kalpa vrksera karaye secana 
sukhe prema phala rasa kare asvadana 
ei ta' parama phala parama purusartha 
yanra age trna tulya cari purusartha 

According to their karma, all living entities are wandering throughout the entire 
universe. Some of them are being elevated to the upper planetary systems, and 
some are going down into the lower planetary systems. Out of many millions of 
wandering living entities, one who is very fortunate gets an opportunity to 
associate with a bona fide spiritual master by the grace of Krsna. By the mercy of 
both Krsna and the spiritual master, such a person receives the seed of the creeper 
of devotional service. 

When a person receives the seed of devotional service he should take care of it by 
becoming a gardener and sowing the seed in his heart. If he waters the seed 
gradually by the process of sravana and kirtana the seed will begin to sprout. 

As one waters the bhakti lata bija, the seed sprouts, and the creeper gradually 
increases until it penetrates the walls of this universe and goes beyond the Viraja 
river between the spiritual world and the material world. It attains brahma-loka, 
the Brahman effulgence. Penetrating through that stratum, it reaches the spiritual 
sky and the spiritual planet Goloka Vrndavana. 

Being situated in one's heart and being watered by sravana-klrtana, the bhakti 
creeper continues to grow. In this way it attains the shelter of the desire tree of the 
lotus feet of Krsna, who is eternally situated in the planet known as Goloka 
Vrndavana in the topmost region of the spiritual sky. 

The creeper greatly expands in the Goloka Vrndavana planet, and there it produces 
the fruit of love for Krsna. Although remaining in the material world, the gardener 
regularly sprinkles the creeper with the water of hearing and chanting. 

If the devotee commits an offense at the feet of a Vaisnava while cultivating the 
creeper of devotional service in the material world, his offense is compared to a 
mad elephant that uproots the creeper and breaks it. In this way the leaves of the 
creeper are dried up. 

The gardener must defend the creeper by fencing it all around so that the powerful 



elephant of offenses may not enter. 


Sometimes unwanted creepers, such as the creepers of desires for material 
enjoyment and liberation from the material world, grow along with the creeper of 
devotional service. The varieties of such unwanted creepers are unlimited. 

Some unnecessary creepers growing with bhakti creeper are the creepers of 
behavior unacceptable for those trying to attain perfection, diplomatic behavior, 
animal killing, mundane profiteering, mundane adoration and mundane 
importance. All these are unwanted creepers. 

If one does not distinguish between the bhakti lata creeper and the other creepers, 
the sprinkling of water is misused because the other creepers are nourished while 
the bhakti lata creeper is curtailed. 

As soon as an intelligent devotee sees an unwanted creeper growing beside the 
original creeper, he must cut it down instantly. Then the real creeper of bhakti 
lata bija grows nicely, returns, home, back to Godhead, and seeks shelter under 
the lotus feet of Krsna. 

When the fruit of devotional service becomes ripe and falls down, the gardener 
tastes the fruit, and thus takes advantage of the creeper and reaches the desire tree 
of the lotus feet of Krsna in Goloka Vrdnavana. 

There the devotee serves the lotus feet of the Tord, which are compared to a wish- 
fulfilling tree. With great bliss he tastes the juice of the fruit of love and becomes 
eternally happy. 

To taste the fruit of devotional service at Goloka Vrndavana is the highest 
perfection of life, and in the presence of such perfection, the four material 
perfections-religion, economic development, sense gratification and liberation-are 
very insignificant achievements. 

C.C. Madhya 19-151-164 

Krsna das Kaviraja has described Caitanya Mahaprabhu's teachings in fitting verses 
with great expertise. If the jiva can understand the direct meaning of these verses, 
he will be immediately fortunate. If he understands these eighteen verses he will 
easily attain what cannot be attained by studying piles of scriptures. 

Since time immemorial the jivas are all wandering in the universe, following the 
path of karma or jnana. When the sukrtis which build up the propensity for 
bhakti become strong, the jiva develops faith in bhakti. With faith, the devotee 
takes shelter of the lotus feet of sadhu and guru. According to instructions of the 
guru, he firmly sows in his heart this faith, which is in the form of a seed of the 
bhakti creeper. The jiva becomes the gardener, and waters the bhakti with water 
in the form of hearing and chanting the name. The creeper grows bigger and 
bigger, pierces the universe, crosses over the Viraja, the border of the spiritual 
world, and after traversing the impersonal brahma dhama enters the place of the 



Lord's pastimes. 


When the jiva pierces the universe an incident takes place, in the form of 
obtaining the mercy of Krsna. The jiva in his spiritual form is very insignificant. 
Moreover, while giving up matter, qualities get extinguished. The jiva then desires 
to annihilate his existence. At this crucial time, Krsna's own mercy assists the jiva, 
through the special mercy of Krsna's devotees. What is this mercy? It is the 
hladini sakti emanating from the cit sakti or spiritual energy of the Lord. It is 
extremely powerful. At the time of material cessation, this energy is eager to 
protect the jiva from annihilation of his spiritual individuality. It transforms 
sadhana bhakti into a more loving form. By the strength of this more intense form, 
the jiva attains rati, and gradually begins to ascend. Without the mercy of the 
hladini sakti, the jiva cannot be qualified for the goal of prema. 

Equipped with the strength of the hladini sakti, the jiva pierces brahma dhama and 
attains the spiritual world. At the top of the spiritual world is Goloka Vrndavana. 
There, the creeper of bhakti spreads itself at the feet of Krsna's lotus feet and yields 
the fruits of prema. The gardener, still residing in the material world, continues 
watering the root of the creeper through hearing and chanting Krsna's name 
constantly. 

When the creeper sprouts and grows, the gardener must be careful. Sometimes the 
mad elephant of offenses against devotees in the form of violence, hatred or 
criticism arises. It tears up the bhakti creeper, and the leaves wither. Sometimes 
the mad elephant uproots the plant completely. The gardener must be very 
careful to ensure that this offense does not take place. 

One other obstacle may appear: along with the creeper of bhakti, weeds may also 
spring up. They grow along with the watering process of hearing and chanting 
and smother the creeper of bhakti. Many types of weeds may grow up: material 
enjoyment, desire of liberation, desire for mystic powers, desire of women, sinful 
action, absorption of the mind in forbidden things, violence to other living 
entities, cruelty, cheating, longing for position, greed for money or material piety. 
The gardener must be careful to cut down these weeds as they begin to grow. 

In this way, the creeper can surpass the material world and attain the spiritual 
world of Vrndavana. The fruit of prema ripens and falls, and the gardener relishes 
it in great bliss. Prema is the ultimate goal of the jiva. Compared to this, dharma, 
artha, kama and moksa are nothing. 

Now the nature of prema and the types of prema will be discussed. 

suddha-sattva-visesatma prema-suryamsu- samyabhak 
mcibhis citta-masrnya-krd asau bhava ucyate 

When devotional service is situated on the transcendental platform of pure 
goodness, it is like a ray of the sunlight of love of Krsna (prema). At such a time, 
devotional service causes the heart to be softened by various tastes, and it is called 



bhava. 


B.R.S. Purva Vibhaga 3.1 


samyari masmita-svanto mamatvatisayankitah 
bhdvah sa eva sandratma budhaih prema nigadyate 

When that bhava softens the heart completely, becomes endowed with a great 
feeling of possessiveness in relation to the Lord and becomes very much 
condensed and intensified, it is called prema by learned scholar. 

B.R.S. Prema lahiri 1. 

From the svarupa sakti of Krsna, which manifets all things, arises the samvit sakti, 
governing the consciousness in the spiritual world. This feature of the svarupa 
sakti is called suddha sattva, pure goodness. The sattva of maya sakti is not pure 
but mixed. Tender and deep emotion with possessiveness of Krsna is the special 
feature of the hladini sakti. When these two elements (suddha sattva (samvit) 
and hladini) mix, they attain the highest and most astonishing state in the jiva's 
heart: it is called pure prema. In the material world the combination of the maya's 
samvit and hladini potency gives rise to material prema or material love. This is 
but a perverted shadow of the pure, spiritual prema. The relationship (bhava ) 
coming from ones spiritual form in pure, natural consciousness (suddha sattva 
svarupa) and tender actions to express that love (hladini) are both present in 
prema. (Bhava here refers to sthayi bhava, fixed emotion.) Its first appearance is 
called rati. 


sadhana bhakti haite maya ratira udaya 
rati gadha haite ta'ra prema ndma hay a 
prema vrddhi krame ndma -sneha, mdna, pranaya 
raga, anuraga, bhava, mahabhava hay a 

By regularly rendering devotional service, one gradually becomes attached to the 
Supreme Personality of Godhead. When that attachment is intensified, it becomes 
love of Godhead. The basic aspects of prema, when gradually increasing to 
different states, are affection (sneha), abhorrence (mana), love (pranaya), 
attachment (raga), further attachment (anuraga), ecstasy (bhava) and great ecstasy 
(mahabhava). 

C.C.Madhya 19.177-178 


Bhava 

This bhava is called the seedling of prema or priti and when it appears, it shows 
the following characteristics: 

ksantir avyartha-kalatvam viraktir mdna- sunyata 
asabandhah samutkantha nama-gane sada rucih 
asaktis tad-gunakhyane prxtis tad-vasati-sthale 
ity adayo' nubhavah syur jdta-bhdvankure jane 



The symptoms (anubhavas) of the sprout of bhava are forbearance, not wasting 
time, detachment, absence of pride, possibility of attaining Krsna, greed for 
attaining Krsna, taste of chanting the name, attachment to discussions of Krsna's 
qualities, living in a place of Krsna's pastimes. 

B.R.S. Purva Vibhaga Rati bhakti, 11 

These are also mentioned in Caitanya Caritamrta Madhya Lila 23. 20-31. When 
these symptoms of bhava appear, they are seen as real nature of the person. This 
rati is the first stage of prema; prema is the deeper stage of rati. Prema is like the 
sun and rati or bhava is its ray. When rati arises, very small ecstatic symptoms 
appear. When rati appears in the mind of the conditioned soul, though it is 
actually self-manifesting, coming from the soul itself, it appears as if a product of 
the mind. 

There are two types of rati: that caused by the mercy of Krsna or his devotee, and 
that caused by absorption in sadhana bhakti. That rati due to sadhana is 
commonly seen in the world, whereas that due to mercy is very rare. The rati 
due to sadhana has two types: from vaidhi sadhana and raganuga sadhana. 

Rati is a rare thing. The apparent symptoms of rati visible in persons desiring 
liberation or material benefits is but a semblance of real rati. This raty abhasa has 
two types: pratibimba raty abhasa (reflection) and chaya raty abhasa (shadow). 
Seeing those symptoms, the ignorant person will mistake them for real rati. 

Sometimes one may see a person who has not done sadhana, but who has genuine 
rati. In such cases, one must understand that in previous lives his expert sadhana 
was for some reason interrupted. When that obstacle has been destroyed, the 
result, pure bhava, appears in this life. 

If one seems to see some discrepancy in the actions or behavior of a person who as 
attained real rati, one should not be envious of him. He has reached the success of 
life. Actually such a person is faultless. If one sees in him some mundane action 
which is contrary to the rules of vaidhi bhakti conduct, from his side there is no 
fault. It is only apparent fault seen from the eyes of the person on a lower level 
attached to the rules. 

The active portions of rati (cesta rupa bhakti) are the anubhavas (actions 
generated from emotion for Krsna) and the special ingredients of emotion (bhava 
rupa) are the sancari bhavas (transitory emotions). When these mix with rati and 
rati becomes intense, it is called prema, and prema leads to rasa. The topics of 
rasa are discussed in the work "Krsnera Rasamrta Samudratva Vicara" so they will 
not be mentioned here. 


Prema 

Prema has two types: kevala (pure) prema and mahima jnana yukta (endowed 
with reverence) prema. From raganuga sadhana bhakti usually kevala prema 
arises. Through vaidhi bhakti, mahima jnana yukta prema arises; the devotee 



attains the same planet, same opulences, same form and close association of the 
Lord in Vaikuntha. According the Lord Caitanya's teachings, the highest goal is 
kevala prema. 

Prema arises in two ways: from bhava and from the mercy of the Lord. Prema 
arising from bhava has two types: arising from vaidha-induced bhava and from 
raganuga induced bhava. Prema arising from mercy alone is very rare whereas 
prema arising from bhava is normal. The succession to prema through bhava is 
mentioned in Caitanya Caritamrta: 

kona bhagye konajlvera sraddha yadi hay a 
tave seijlva sadhu sanga karaya 
sadhu sanga haite hay a sravana klrtana 
sadhana bhaktye haya sarvdnartha nivartana 
anartha nivrtti hade bhakti nistha haya 
nistha haite sravanadye ruci upajaya 
ruci bhakti haite haya asakti pracura 
asakti haite cittejanme krsne prity ankura 
sei rati gadha haila dhare prema ndma 
sei prema prayojana sarvananda dhama 
yanra citte krsna prema karaye udaya 
tanra vakya, kriya, mudrd vijneha na bujhaya 

If by good fortune, a living entity develops faith in Krsna, he begins to associate 
with devotees. 

When one is encouraged in devotional service by the association of devotees, one 
becomes free from all unwanted contamination by following the regulative 
principles and chanting and hearing. When one is freed from all unwanted 
contamination, he advances with firm faith. When firm faith in devotional service 
awakens, a taste for hearing and chanting also awakens. After taste is awakened, a 
deep attachment arises, and from that attachment the seed of love for Krsna grows 
in the heart. When that ecstatic emotional stage intensifies, it is called love of 
Godhead. Such love is life's ultimate goal and the reservoir of all pleasure. If one 
actually has the seed of transcendental emotion in his heart, the symptoms will be 
visible in his activities. That is the verdict of all revealed scriptures. 

C.C.Madhya 23.9-17 


On this there is a karika: 

akarsa sannidhau lauhah pravrtto drsyate yatha 
anor mahati caitanye pravrttih prltir eva sa 
pratiphalana-dharmatvat baddha-jive nisargatah 
itaresu ca sarvesu rago'sti visayadisu 
linga-bhangottara bhaktih suddha-pritir anuttama 
tat purvam atmaniksepat bhaktih pritimayi sati 

Just as iron shows its innate quality when the magnet comes close, so the minute 
consciousness, jiva, shows his natural tendency when he becomes favorable 



towards the supreme conscious entity Krsna. His natural tendency is pure love of 
Krsna. This quality of raga is perfect in the spiritual world. The material world is 
only a reflection of the spiritual world. The jiva, accepting unnatural qualities in 
the material world, produces a different type of raga towards the objects of the 
world, though raga itself is generated from his nature. 

If the conditioned jiva does not destroy his subtle material body, his pure love will 
not appear. Only after breaking the subtle body, the bhakti which appears is pure 
priti. Before this stage, bhakti attempting self- surrender by destroying the 
material identity and establishing the spiritual identity, has priti, love, as its 
quality (pritimayi) but cannot have priti as its essence (priti atmika). 

This state of pritimayi is described in the Caitanya Caritamrta: 

ragatmika bhakti mukhya vrajavasi jane 
ta'ra anugata bhaktira raganuga name 
lobhe vrajavasira bhave kare anugati 
sastrayukti nahi mane raganugara prakrti 
bahya, abhyantara, ihara dui ta'sadhana 
bahye sadhaka dehe kare sravana kirtana 
mane nija siddha deha kariya bhavan 
ratri dine kare vraje krsnera sevana 
nijabistha krsna prestha pache ta' lagiya 
nirantara seva kare antarmana hand 

The original inhabitants of Vrndavana are attached to Krsna spontaneously in 
devotional service. Nothing can compare to such spontaneous devotional service, 
which is called ragatmika bhakti. When a devotee follows in the footsteps of the 
devotees of Vrndavana, his devotional service is called raganuga bhakti. If one 
follows in the footsteps of the inhabitants of Vrndavana out of such transcendental 
covetousness, he does not care for the injunctions or reasoning of sastra. That is 
the way of spontaneous love. There are two processes by which one may execute 
this raganuga bhakti-external and internal. The self-realized, advanced devotee 
externally remains like a neophyte and executes all the sastric injunctions, 
especially hearing and chanting. However, within his mind, in his original 
purified self-realized position, he serves Krsna in Vrndavana in his particular way. 
He serves Krsna twenty-four hours, all day and night. Actually the inhabitants of 
Vrndavana are very dear to Krsna. If one wants to engae in spontaneous loving 
service, he must follow the inhabitants of Vrndavana and constantly engage in 
devotional service within his mind. 


C.C.Madhya 22.149, 153, 156-157. 159 


The karika says: 


krsna-bahirmukhe sa ca visaya-pritir eva hi 
sa caiva krsna-sammukhyat krsna-pritih sunirmala 
raty adi-bhava-paryantam svarupa-laksanam smrtam 



dasya-sakhyadi-sambandhcit sa caiva rasatam vrajet 


What is the difference between love (priti) of material objects and love of Krsna? 
When the affection is directed from matter to Krsna in a pure way it becomes love 
of Krsna. When the same affection is turned from Krsna towards matter, it is 
called material love or material attachment. In the stages from rati to mahabhava 
this affection is intrinsic characteristic for each stage. This sthayi bhava, qualified 
by relations such as dasya, attains the nature of rasa by mixing of the ingredients 
(anubhava, sattvika bhava etc.). 

In the Siksastaka bhasya , based on the Priti Sandarbha of Srila Jiva Gosvami, the 
development of priti is described as follows: undeveloped priti, in the first stage is 
ullasamayi, jubilant. It is called rati. This type of rati is present in santa rasa. 
When it appears, any other object than Krsna becomes very insignificant. When 
ullasamayi rati becomes extremely possessive it is called prema. This is present in 
dasya rasa. When this develops, all causes for breaking the relationship become 
feeble. When prema becomes visvasamayi (confidential) it is called pranaya. It is 
suitable for sakhya rasa. When pranaya manifests, there is no longer any 
reverence, even where reverence would be suitable. When pranaya becomes 
variegated and becomes slightly devious due to taking the identity of a beloved of 
Krsna, it is called mana (pride). When mana appears, even Krsna manifests fear 
(out of love). When the heart becomes melted, prema becomes sneha. With the 
appearance of sneha, there are symptoms such s shedding of excessive tears. Even 
though seeing the Tord, the person is unsatisfied, and though capable of pleasing 
the Lord, the person is fearful and unsteady. When sneha becomes full of desire, it 
is called raga. When raga appears, even a moment's separation becomes 
intolerable. Meeting is happiness and separation is distress. When raga realizes 
the dear object in newer and newer ways and itself appears in newer ways, it is 
called anuraga. With the appearance of anuraga, the person desires to take birth as 
an inanimate object just to be related to the Lord, due to the variegated prema 
resulting from mutual submissiveness. During the pain of separation, Krsna 
makes a sudden appearance. When anuraga attains a state of madness with 
unequaled amazing appearance, it is called mahabhava. When mahabhava 
appears, during meeting, the passing of even one moment is intolerable, and a 
kalpa of time passes in a second. In separation, one second seems to be kalpa. In 
anuraga and mahabhava, the ecstatic symptoms such as sattvika bhavas appear in 
the most intense form. 

The karika says: 


taranga-rangim pritis cid-vilasa-svarupinl 
visaye sac-cid-anande rasa-vistarinl matd 
praudananda-camatkara-rasah krsne svabhavatah 
krsneti namadheyas tu janakarsa-visesatah 
cid-ghanananda-sarvasvam rupam camrtam priyam 
ananta-guna-sampurno llladhyo gopl- vallabhah 
ebhir lingair hardy saksad drsyate prestham atmanah 
tena vrndavane ramye tad-vane ramate tu yah 



s a dhanyah suddha-buddho hi kenopanisadam mate 


Priti, the very embodiment of spiritual pastimes, playing in unlimited waves, 
continually distributes rasa to Krsna, the embodiment of eternity, knowledge and 
bliss. Due to the very nature of priti, rasa becomes extremely blissful and 
astounding in Krsna-who is called Krsna because He has a special attracting power 
for everyone. With his dark, beautiful form of compacted knowledge and bliss, 
Krsna is the supreme sweetness and the generator of priti, love. Krsna, the 
beloved of the gopis, is full of unlimited auspicious qualities and profuse pastimes. 
Krsna, the dearmost object to the soul, must be experienced directly through His 
name, form, qualities and pastimes. That person who enjoys with Krsna in his 
Vrndavana form in the forest is the most fortunate, most intelligent, according to 
the Kena Upanisad. 

pancange sad-dhiyam anvaya-sukrti-matam sat-krpaika-prabhdvat 
raga-praptesta-dasye vraja-jana-vihite jayate laulyam addha 
vedatlta hi bhaktir bhavati tad-anuga krsna- sevaika-rupa 
ksipram prxtir visuddha samudayati taya gaura-siksaiva gudha 

The five arigas are serving the deity, tasting the meaning of Bhagavatam with 
relishing devotees, associating with the superior devotees on raga marga, chanting 
the name and living in Mathura. Practicing these five with an offenseless heart, 
one attains real mercy. Through that mercy arises a greed to serve the inhabitants 
of Vraja who are impelled by raga. From that greed, there arises raganuga sadhana- 
bhakti, which transcends the scriptural injunctions and exclusively serves Krsna 
with a mood of affection of the Vraja vasis. By practicing this bhakti (sadhana), 
very soon, pure, exclusive priti (kevala prema) for Krsna will arise. This is the 
esoteric teaching of Mahaprabhu. 



